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 ١الفا��ة    ﴾﴿ بسم االله الرحمان الرحيم 

{ In the name of Allah the Merciful the 
Compassionate }  Al-fatiha 1 
 

 

 خذ العفو وأمر بالعرف وأعرض عن الجاهلين ﴾  ﴿ 
 ١٩٩ا��ع�اف   

{ Take hold of forgiveness, and enjoin good 
conduct, and turn away from those who are 
ignorant }  Al-a’raf 199 

 
 

 وقال   ﴿
ً
 ممن دعا إلى االله وعمل صالحا

ً
نني من  إِ ومن أحسن قولا

 ٣٣فصلت  المسلمين ﴾

{ And who speaks better than someone who 
invites people to Allah, and does good, and says 
“Truly I am one of the Muslims” ?  }  Fussilat 33 

 

 
أدع إلى سبيل ربك بالحكمة والموعظة الحسنة وجادلهم بالتي هي  ﴿

 ﴾ أحسن إن ربك هو أعلم بمن ضل عن سبيله وهو أعلم بالمهتدين
 ١٢٥الن�ل 

{ Invite people to the way of your Lord with 
wisdom and good admonition, and dispute with 



 
 

them by what is best; indeed your Lord knows 
best those who have gone astray from His way, 
and He knows best those who are guided  }  
Al-nahl 125 

 

 
 

ينهاكم االله عن   ﴿ يقاتلوهم في الدين ولم يخرجوكم من  لا  الذين لم 
 ٨ا��متحنة  دياركم أن تبروهم وتقسطوا اليهم ﴾

{ Allah has not forbidden you all to treat kindly 
and deal justly with those who have not fought 
you over religion and who have not expelled 
you from your homes }  Al-mumtahana 8 

 
 

 
 

﴿   
ً
يا أيها الذين آمنوا لا يسخر قوم من قوم عسى أن يكونوا خيرا

 ١١ا���رات  منهم ﴾
{ Oh you who have believed! Let not people 
make fun of others; perhaps they may be better 
than them  }  Al-hujarat 11 

 
 



 
 

استجارك   ﴿ المشركين  من  أحد  االله  وإن  كلام  يسمع  حتى  فأجره 
 ٦التوبة  ﴾ مأمنه ذلك بأنهم قوم لا يعلمون أبلغه ثم

{ If any of the idolaters appeals to you for help, 
help them, so that they might hear the word of 
Allah, then deliver him to his place of safety; 
this is because they are a people who do not 
know }  Al-tawba 6 

 
 

يب�نّ �� ما  أ�داً ﴿ ح�ى نبعث رسو��ً ﴾ ﴿ وما ��ا معذب�ن ﴾

   ��ب �ليه
 ١٥ا����اء  تفس�� ا����ل�ن

{ And We are not punishers } : of anyone; { until 
We send forth a messenger } : to make it clear to 
them what they are obliged to do.  
Tafsir Al-Jalalain, Surah Al-israa 15 

 

نبعث رسو��ً ﴾ معذب�ن ح�ى  ��ا  وما  وقطعاً   ﴿  ����ة  إقامة 

 للعذر وفيه دليل ��� أن ما وجََبَ وجََبَ بالسمع �� بالعقل  
 ١٥ا����اء  تفس�� البغوي

{ And We are not punishers until We send forth 
a messenger } : to establish the argument and put 
an end to excuses, and there is proof here that 



 
 

what is obligatory is obligatory due to it being 
heard, not due to reasoning.  
Tafsir Al-Baghawi, Surah Al-israa 15 

 
 

إليه   وا���اء  ا��ّٰ�  د�ن  �ي  يع�ي   ﴾ ا��ّٰ�  سبيل  �ي  فليقاتل   ﴿

 وا��خول فيما أ�� به أهل ال�كفر به 
 ٧٤النساء  الط��ي تفس��

{ Let them fight in the cause of Allah } : that is, 
in the religion of Allah, in inviting people to it, 
and in following what He has ordered for those 
who hold to disbelief in Him. 
Tafsir Al-Tabari, Al-nisaa 74 

 
 

 ٨ا��ا��ة   ﴾  تعدلواولا يجرمنكم شنآن قومٍ على ألا  ﴿

{ Do not let your hatred for a people move you 
that you should not deal justly  }  Al-ma’ida 8 

 
 

 أي القرآن  ﴾  و�اهدهم به  ﴿  �ي هواهم  ﴾  ف�� تطُعِِ الك�فر�ن  ﴿  
 ٥٢الفرقان  تفس�� ا����ل�ن

{ So do not obey the Disbelievers } : in their 
whims; { but wage jihad on them with it } : that 
is, with the Qur’an. 
Tafsir Al-Jalalain, Al-furqan 52 



 
 

فقال بع��م ا��راد ��ل ا��هد  ﴾  و�اهدهم به جهاداً كب��اً  ﴿  

 �ي ا��داء وا���اء وقال بع��م ا��راد القتال وقال آ��ون ك����ا  
 ٥٢الفرقان  تفس�� ا��ازي

{ But wage jihad on them with it in a great 
jihad } ; some say that the meaning is to exert 
effort in carrying out one’s duty and in making 
invocations, some say that the meaning is to 
fight, and others say both.  
Tafsir Al-Razi, Al-furqan 52 

 
 

ومن يرد ثواب الدنيا نؤته منها ومن يرد ثواب الآخرة نؤته   ﴿ 
 ١٤٥آل ��ران    ﴾ منها 

{ Whoever desires the reward of this world, We 
will give him of it, and whoever desires the reward 
of the hereafter, We will give him of it }  
Al ‘Imran 145 
 

 
   وهذه ا��ية ف��ا ��جيع ���بناء و��غيب ��م �ي القتال

 ١٤٥آل ��ران  تفس�� إ�ن كث�� 

This verse encourages cowards and rouses in 
them the desire to fight.  
Tafsir Ibn Kathir, Al ‘Imran 145 



 
 

يقول وا��ّٰ� ��ب هؤ��ء وأمثا��م من    ﴾ وا��ّٰ� ��ب الصا���ن    ﴿ 

الصا���ن ����ه وطاعته وطا�ة رسو�� �ي جهاد �دوه �� من 

 فشل ففرّ 
   ١٤٦آل ��ران  الط��ي تفس��

{ And Allah loves those who are steadfast } : this 
is saying that Allah loves these men, and those 
like them who are steadfast in His orders and in 
obedience to Him and obedience to His 
Messenger concerning jihad against His enemy, 
not those who become scared and run away. 
Tafsir Al-Tabari, Al ‘Imran 146 

 
 
 

يقاتلَ أهل ال��اب وا���وس و�� �ُ�عون ��ن ا��عوة   مسأ�� قال و

   قد بلغ��م و���ى عبَدَة ا��وثان قبل أن ��ارَبوا 
 ا��غ�ي ���ن قدامة ��اب ا��هاد  

He [Al-Khiraqi] said: The People of the Book and 
the Magians are to be fought against without 
being invited [to Islam], as the invitation 
[da’wah] has already come to them; but the idol 
worshippers are to be invited to Islam before war 
is made against them. 
Ibn Qudama, Al-mughni, The book of jihad  

 
 



 
 

فذكر انما أنت مذكر لست عليهم بمصيطر إلا من تولى وكفر فيعذبه   ﴿
    ٢٤- ٢١الغاشية   االله العذاب الأكبر ﴾

{ So inform, for indeed you are an informer, you 
are not lord over them; except that whoever turns 
away and disbelieves, Allah will punish him with 
the most severe punishment }   Al-ghashiya 21-24 

 

 
   اثبتوا ��م فإن ا��ّٰ� مع�� �ل��م

 ١٥ا��نفال   الط��ي تفس��

Be firm towards them [the disbelievers], for 
indeed Allah is with you against them.  
Tafsir Al-Tabari, Al-anfal 15 

 

 
  �ّٰ ��ة أن رسول ا�� قال �� تبدءوُا ال��ود و��    صلى الله عليه وسلم عن ا�ي هر

وه   �ّ فاضطرَ يقٍ  طر �ي  ا�دهم  لقي��  فإذا  بالس��م  النصارى 

 إ�ى أضيقه  
 الس��م��يح مس�� ��اب 

Abu Huraira related that the Messenger of Allah 
(SAW) said: Do not initiate greetings with Jews or 
Christians, but whenever you meet one of them 
on a street, force him to the narrowest part of it. 
Sahih Muslim, The book of greeting 



 
 

لا يتخذ المؤمنون الكافرين أولياء من دون المؤمنين ومن يفعل   ﴿ 
 ٢٨آل ��ران     ﴾ ذلك فليس من االله في شيء إلا أن تتقوا منهم تقاة 

{ Let not the Believers take Disbelievers as 
associates in place of Believers, for whoever does 
this has nothing to do with Allah, except out of 
prudence if you fear from them }  Al ‘Imran 28 

 
 

��ى ا��ّٰ� تبارك وتعا�ى عباده ا��ؤمن�ن أن يوالوا الك�فر�ن وأن 

 ���ذوهم أولياء �ُ�ِ�وّن ال��م با��ودة 
 ٢٨آل ��ران  تفس�� إ�ن كث�� 

Allah Blessed and Exalted prohibited his servants 
the Believers from standing with the disbelievers 
[kuffar] and from taking them as associates 
[awliya’, friends or protectors], showing good 
cheer towards them in friendship.  
Tafsir Ibn Kathir, Al ‘Imran 28 

 

 
 عن ا�ي ا��رداء أنه قال إنا لنكَ�ِ� �ي وجوه أقوام وق��بنا تلع��م 

 ٢٨تفس�� إ�ن كث�� آل ��ران  

Abu Al-Dardaa said: We grin in the face of some 
people but our hearts curse them.  
Tafsir Ibn Kathir, Al ‘Imran 28 



 
 

التب�� قد يكون عن الغضب ��� يكون عن التعجب وال��ور 

 فإن ك��ً م��ما يوجب إنبساط دم القلب وثورانه  
زاد ا��عاد ���ن ق�� ا��هاد والغزوات فصل �ي ا��شارة إ�ى بعض ما تضمنته  

 هذه الغزوة من الفقه والفوا��  

Smiling may reflect anger, just as it reflects 
amazement or pleasure; indeed both of these 
involve the heart filling with and pumping out 
blood. 
Ibn Qayyim, Zad Al-Ma’ad, Jihad and Raids, Section: in regards 
to indicating some of the laws and benefits included in this raid 

 
 
 
باللسان إذا   ب�ن ال�كفار ف�� أن ��ار��م  ا��ؤمن إذا ك�ن قا��اً 

 ك�ن �ائفاً ��� نفسه وقلبه مطم�ن با����ان 
 ٢٨آل ��ران تفس�� القرط�ي 

A Believer, if he resides among the disbelievers, 
can be deceptively flattering towards them with 
his tongue if he fears for himself, as long as his 
heart is secure in faith.  
Tafsir Al-Qurtubi, Al ‘Imran 28 

 

 



 
 

ا��وا��ة   بتل�  ��م �ي موا����م إذا �افوهم وا��راد  رخص 

 ��الفة ومعا��ة ظاهرة والقلب مطم�ن بالعداوة والبغضاء  
 ٢٨آل ��ران  تفس�� ا������ي 

This is license for them to associate with them 
if they fear them; but the purpose of this loyalty 
is to resist – the intimacy is outward, while the 
heart is secure in enmity and hatred.   
Tafsir Al-Zamakhshari, Al ‘Imran 28 

 
قال معاذ �ن جبل و��اهد ك�نت التقيِة �ي ِ�دة ا��س��م قبل  

  قوة ا��س���ن فأما اليوم فقد أع� ا��ّٰ� ا��س��م أن يتقوا من �دوهم 
 ٢٨تفس�� القرط�ي آل ��ران 

Mu’adh ibn Jabal and Mujahid said: Taqiyya 
[precautionary dissimulation] was part of the 
inherent power of Islam before the Muslims 
were strong. Today, however, Allah has 
strengthened Islam over the need to have to 
dissimulate from their enemy.  
Tafsir Al-Qurtubi, Al ‘Imran 28 

 
 قال ا��رب �دُ�ة   صلى الله عليه وسلمعن ��رو أنه �مع �ا��اً أن رسول ا��ّٰ� 

 سنن ا�ي داود ��اب ا��هاد  

Jabir related that the Messenger of Allah (SAW) 
said: War is deceit. 
Sunan Abu Dawud, The book of jihad  



 
 

القتال وأن ذل� ��   ل���اهد أن ��ادع قرِنه �ي �ا��  �� بأس 

بالظاهر فقالوا ��خص �ي   الع��اء  منه وأ�ذ بعض  يكون �دراً 

ال���ب �ي هذه ا��ا�� واستدلوا ��ديث ا�ي هر��ة ر�� ا��ّٰ� عنه  

قال �� يصلح ال���ب إ�� �ي ث��ث �ي الصلح ب�ن    صلى الله عليه وسلم أن الن�ي  

إثن�ن و�ي القتال و�ي إرضاء ا���ل أه�� وا��ذهب عندنا أنه ليس  

ا��راد   وا��ا  فيه  رخصة   �� ذل�  فإن  ا���ض  ال���ب  ا��راد 

 إستعمال ا��عاريض  
 ��ح ��اب الس�� ال�كب�� لل��خ�� باب ا��رب �د�ة 

There is no problem for a mujahid to deceive his 
opponent in times of fighting, and this does not 
constitute treason on his part. Some of the 
scholars took this literally and said: This gives 
license to tell lies during these times. They drew 
this conclusion from the hadith of Abu Huraira 
(may Allah be pleased with him), that the 
Prophet (SAW) said: Telling lies is not 
appropriate except in three instances – in 
reconciliation between two people, in fighting, 
and in a man pleasing the women of his 
household. Our school of thought is that this 
does not mean telling pure lies, since license is 
not given for this, but rather the meaning is to 
use misleading speech. 
Al-Sarakhsi, Sharh Kitab Al-siyar Al-kabir, Section: war is deceit 

 



 
 

فإن التقية أن يقول العبد ���ف ما يعتقده ��تقاء م��وه يقع  

 به لو �� يتك�� بالتقية 
 ١٨٧أ�ك�م أهل ا��مة ���ن ق�� فصل 

Taqiyya is when someone says something 
different from what he believes, as a precaution 
against something aversive that could befall him 
if he were not to speak with taqiyya. 
Ibn Qayyim, Ahkam Ahl Al-Dhimma, Section 187 

 

 
وكتب إ�ى كِ��ى ��� ا��ّٰ� ا����ن ا��ح�� من ���د رسول ا��ّٰ�  

إ�ى ك��ى عظ�� فارس س��م ��� من إتبّع ا��دى وآمن با��ّٰ�  

ورسو�� و��د أن �� إ�� إ�� ا��ّٰ� و�ده �� ��يك �� وأن ���د 

عبده ورسو�� أدعوك ���اية ا��ّٰ� فإ�ي أنا رسول ا��ّٰ� إ�ى الناس 

القول ��� الك�فر�ن أس�� ����  ك�فة لينُذر من ك�ن حياً و��قِّ  

فإن أبيت فعليك إ�� ا���وس ف��ا قرُئ �ليه ال��اب �ّ�قه فبلغ 

      فقال �ّ�ق ا��ّٰ� ملُ��� صلى الله عليه وسلم ذل� رسول ا��ّٰ�  
�ي مك�تباته إ�ى   زاد ا��عاد ���ن ق�� ا��هاد والغزوات فصل ذ�� هديه صلى الله عليه وسلم

 ا����ك و���هم  

And He wrote to Kisra [Khosrow]: In the name 
of Allah the Merciful the Compassionate, from 
Muhammad the Messenger of Allah to Kisra the 
Great One of Persia: Peace to those who follow 
guidance and believe in Allah and His Messenger, 



 
 

and bear witness that there is no god but Allah 
alone, none associated with Him, and that 
Muhammad is His Servant. I announce to you 
the announcement of Allah, for indeed I am the 
Messenger of Allah unto all people, to warn those 
who are alive and so that what is said against the 
Disbelievers may be fulfilled [c.f. Ya-sin 70]: 
Yield into Islam and be safe! 
Ibn Qayyim, Zad Al-Ma’ad, Jihad and Raids, Section: mention of 
his (SAW) guidance in his correspondence with kings and others 

 

 

ا����ن   ا��ّٰ�   ��� ية  ا��قوقسِ مل� م�� وا��سكندر إ�ى  وكتب 

ا��ح�� من ���د عبدال�� ورسو�� إ�ى ا��قُوَقسِ عظ�� القبط س��م  

 ��� من إتبع ا��دى أما بعد فإ�ي أدعوك ���اية ا��س��م أس�� ����  
�ي مك�تباته إ�ى   زاد ا��عاد ���ن ق�� ا��هاد والغزوات فصل ذ�� هديه صلى الله عليه وسلم

 ا����ك و���هم  

And He wrote to Maqawqis king of Egypt and 
Alexandria: In the name of Allah the Merciful the 
Compassionate, from Muhammad the Servant of 
Allah to Maqawqis the Great One of the Copts: 
Peace to those who follow guidance. Now then, 
indeed I announce to you the announcement of 
Islam: Yield into Islam and be safe!  
Ibn Qayyim, Zad Al-Ma’ad, Jihad and Raids, Section: mention of 
his (SAW) guidance in his correspondence with kings and others 

 



 
 

وكتب إ�ى مل� ��ان ��اباً وبعثه مع ��رو �ن العاص ��� ا��ّٰ�  

ُلندى   ا����ان ا��ح�� من ���د �ن عبدال�� إ�ى جَيفر و عبدٍ ا��ي ا��

س��م ��� من إتبع ا��دى أما بعد فإ�ي ادعو��� ���اية ا��س��م  

 أس�� ����  
�ي مك�تباته إ�ى   زاد ا��عاد ���ن ق�� ا��هاد والغزوات فصل ذ�� هديه صلى الله عليه وسلم

 ا����ك و���هم  

And He wrote a letter to the king of Oman, and 
dispatched it with ‘Amr ibn Al-As: In the name 
of Allah the Merciful the Compassionate, from 
Muhammad ibn Abdullah to Jaifar and ‘Abd, sons 
of Al-Julanda: Peace to those who follow 
guidance. Now then, indeed I announce to both 
of you the announcement of Islam: Yield into 
Islam and be safe!  
Ibn Qayyim, Zad Al-Ma’ad, Jihad and Raids, Section: mention of 
his (SAW) guidance in his correspondence with kings and others 

 

 
إ�ى صاحب ا���امة هوذة �ن ��� وارسل به    صلى الله عليه وسلم وكتب الن�ي  

مع سليط �ن ��رو العا��ي ��� ا��ّٰ� ا����ن ا��ح�� من ���د 

رسول ا��ّٰ� إ�ى هوذة �ن ��� س��م ��� من إتبع ا��دى وا���  

 أن دي�ي سيظهر إ�ى من��ى ا��فُّ وا��افر فأس�� ���� 
�ي مك�تباته إ�ى   زاد ا��عاد ���ن ق�� ا��هاد والغزوات فصل ذ�� هديه صلى الله عليه وسلم

 ا����ك و���هم  



 
 

And the Prophet (SAW) wrote to the ruler of Al-
Yamama, Hawdha ibn ‘Ali, and sent it with Salit 
ibn ‘Amr Al-‘Amiri: In the name of Allah the 
Merciful the Compassionate, from Muhammad 
the Messenger of Allah to Hawdha ibn ‘Ali: Peace 
to those who follow guidance; know that my 
religion will spread to the ends of dominion, so 
yield into Islam and be safe!  
Ibn Qayyim, Zad Al-Ma’ad, Jihad and Raids, Section: mention of 
his (SAW) guidance in his correspondence with kings and others 

 

 
ياذبة ا���ن   كتب �ا�� إ�ى هر�� قبل ��و�ه مع آزاذبة أ�ي ا��

با���امة وهر�� صاحب الشغر يومئذٍ أما بعد فأس�� ���� أو اعتقد  

ية و��� ف�� ي��منّ إ�� نفسك   لنفسك وقومك ا��مة وأقررِْ با��ز

    فقد جئتك بقوم ��بون ا��وت ��� ��بون ا��ياة
 تار�خ الط��ي �� ك�نت سنة اثن�ي ع��ة من ا��جرة 

Khalid wrote to Hurmuz before he set out with 
Azadhiba – the father of the Ziyadhiba who were 
in Al-Yamamah; at the time Hurmuz held a 
vacancy. He wrote: Now then, yield into Islam 
and be safe, or concede to being under safeguard 
[dhimma] for yourself and your people, and 
accede to the jizya; otherwise, there is no one to 
blame but yourself; I will bring to you a people 
who love death as much as you love life. 
Tarikh Al-Tabari, Section: year twelve after the hijra 



 
 

 أنه قال ن��ت با��عب  صلى الله عليه وسلم عن رسول ا��ّٰ� 
 ��يح مس�� ��اب ا��سا�د ومواضع الص��ة 

The Messenger of Allah (SAW) said: I have been 
made victorious by terror. 
Sahih Muslim, The book of mosques and places of prayer 

 
 

 ٦٥ا��نفال  ﴾ يا أيها النبي حرض المؤمنين على القتال ﴿

{ Oh Prophet! Incite the Believers to fight }  
Al-anfal 65 

 

 
يقول تعا�ى ذ��ه لنبيه ���د صلى الله عليه وسلم ﴿ يا أ��ا الن�ي ��ض ا��ؤمن�ن  

﴾  حُثّ� متبعيك ومصدقيك ��� ما جئ��م به من  ��� القتال

 أ��ق ��� قتال من أد�� وتو�ى عن أ��ق من ا����ك�ن 
   ٦٥ا��نفال  الط��ي تفس��

He (may His remembrance be exalted) is saying 
to His Prophet Muhammad (SAW): Rouse those 
who follow you and have believed you in the 
truth I have brought to them regarding the duty 
to fight the idolaters who have turned away and 
renounced the truth.  
Tafsir Al-Tabari, Surah Al-anfal 65 



 
 

ا��ّٰ�   قال ك�ن رسول  أبيه  ����ة عن  �ن  إذا    صلى الله عليه وسلم عن عبدال�� 

يةّ   قال اغ�وا ��� ا��ّٰ� و�ي سبيل ا��ّٰ� قات��ا   …بعث �يشاً أو ��

من كفر با��ّٰ� و�� تغُ�ّ�ا و�� تغدرِوا و�� �ُ�ثّ��ا و�� تقت��ا وليداً  

فإن  ا��س��م  إ�ى  فادعوهم  ا����ك�ن  من  �دو��  لقي��  و�ذا 

     أس��وا فاقب��ا م��م وكُفّوا ع��م
  ١��اب الس�� الصغ�� للشيبا�ي 

Abdullah ibn Buraida related from his father, 
who said: The Messenger of Allah (SAW), 
whenever he sent forth an army or a brigade … 
He would say: Attack in the name of Allah and 
in the cause of Allah, fight those who have 
disbelieved in Allah, do not steal from the spoils, 
do not betray, do not mutilate, and do not kill 
children; and whenever you face your enemy 
the idolaters, invite them to Islam, and if they 
yield into Islam, accept it from them and cease 
from them. 
Al-Shaybani, Kitab Al-siyar Al-saghir, item 1 

 

 

دعوة   بلغ��م  من  صنف  صنفان  ا��رب  دار  �ي  وا����كون 

ا��س��م فامتنعوا م��ا وقات��ا �ل��ا فأم�� ا��يش ����ّ� �ي قتا��م  

وأنك�  ل��س���ن  ا��صلح  أنه  ما�َ�ِ�  م��ما  يفعل  أ���ن  ب�ن 

يق وأن ينذرهم  ل����ك�ن من بيا��م لي��ً و��اراً بالقتال والتحر

والصن  بالقتال  يصافهم  و دعوة با��رب  تبلغهم   �� الثا�ي  ف 



 
 

ا��س��م وقلّ أن يكونوا اليوم ��ا قد أظهره ا��ّٰ� من دعوة رسو��  

�ي   وا��وم  ال��ك  من  يقابلنا  من  وراء  من  قوم  يكون  أن  إ�� 

مبادئ ا����ق وأقا�� ا��غرب �� نعرفهم فيحُرم �لينا ا��قدام  

يق وأن نبدأهم بالقتل قبل  ��� قتا��م غ�ة وبياتاً بالقتل والتحر

وا�����م من معجزات النبوة و�ظهار    إظهار دعوة ا��س��م ��م 

ا���ة ��ا يقودهم إ�ى ا���ابة فإن قاموا ��� ال�كفر بعد ظهورها  

 ��م �ار��م وصاروا فيه ��ن بلغ��م ا��عوة 
تقليد     �ي  ا��ابع  الباب  ل��اوردي  ا��ينية  والو��يات  السلطانية  ا���ك�م 

 ا��مارة ��� ا��هاد 

Idolaters in war territory [dar al-harb, house of 
war, i.e. lands governed by non-Muslims] are of 
two classes: one class are those who have 
received the invitation to Islam, but have rejected 
it and fought against it. The commander of the 
army has the choice between two options 
regarding fighting them, carrying out whichever 
of the two he knows to be the best for the 
Muslims and the most detrimental to the 
idolaters: either to come at them by surprise 
night and day with fighting and burning, or to 
declare war to them and line up to fight against 
them. The second class of Idolaters are those who 
have not received the invitation to Islam – and 
at present these are small in number considering 
what Allah has made manifest of His Messenger’s 
call, unless there are people beyond the Turks 



 
 

and Romans that have faced us, people we do not 
know from the beginnings of the east or the 
farthest reaches of the west – it is prohibited for 
us to be intrepid in fighting them, by trickery or 
at night, killing and burning, to begin killing 
them without first presenting them with the call 
to Islam and informing them of the miracles of 
the prophethood and presenting the argument by 
which the commander may lead them into 
compliance. If they persist in disbelief after this 
being evident to them, he is to make war with 
them, and they become like those who have 
already received the invitation.  
Al-Mawardi, Ahkam Al-sultaniya, Chapter 4: On appointing 
authority (an emirate) over jihad 

 

 
و�ذا بعث مل� العدو إ�ى أم�� ا��ند ��دية ف�� بأس بأن يقبلها 

يص�� فيئاً ل��س���ن   و
 ��اب الس�� ال�كب�� للشيبا�ي باب هدية أهل ا��رب  

If a messenger from the enemy sends a gift to the 
commander of the army, there is no problem for 
him to accept it, and it becomes booty for the 
Muslims. 
Al-Shaybani, Kitab Al-siyar Al-kabir, Section: gifts from a 
warring party 

 



 
 

يا أيها الذين آمنوا لا تتخذوا عدوي وعدوكم أولياء تلقون   ﴿ 
الرسول   يخرجون  ألحق  من  جاءكم  بما  كفروا  وقد  بالمودة  اليهم 

 ١ا��متحنة     وإياكم ﴾ 

{ Oh you who have believed! Do not take my 
enemy and your enemy as associates, extending 
friendship to them, as they have disbelieved in 
the truth that has come to you, and have driven 
away the Messenger and you all }  Al-mumtahana 1 

 

 
من حقوق ا��ّٰ� تعا�ى أن �� ��ايل من ا����ك�ن ذا قر�ى و��  

��ا�ي �ي ن��ة د�ن ا��ّٰ� ذا مودة فإن حق ا��ّٰ� أوجب ون��ة 

 دينه أ��م 
تقليد     �ي  ا��ابع  الباب  ل��اوردي  ا��ينية  والو��يات  السلطانية  ا���ك�م 

 ا��مارة ��� ا��هاد 

It is part of duty to Allah Most High that one not 
be sympathetic to a relative from among the 
Idolaters, nor side with a friend while upholding 
the religion of Allah; indeed duty to Allah is more 
incumbent, and upholding His religion [deen] is 
more binding.  
Al-Mawardi, Ahkam Al-sultaniya, Chapter 4: On appointing 
position of authority (an emirate) over jihad 

 



 
 

��به  أي   ﴾ الشيطان  أولياء   ﴿ ا��ؤمنون  أ��ا   ﴾ فقات��ا   ﴿

 وجنوده وهم ال�كفار 
 ٧٦النساء  تفس�� إ�ن كث�� 

{ So fight } : oh Believers! { against the associates 
of Satan } : that is, his party and his troops, these 
being the disbelievers [kuffar].  
Tafsir Ibn Kathir, Al-nisaa 76 

 

 

 

  محمد رسول االله والذين معه أشداء على الكفار رحماء بينهم  ﴾  ﴿
 ٢٩الفتح 

{ Muhammad is the messenger of Allah, and 
those who are with him are severe against the 
disbelievers but merciful with each other }    
Al-fath 29 

 
 
وا���ن معه من ا��ؤمن�ن أشداء ��� ال�كفار ���ظ �ل��م وا��شداء  
ا��ّٰ�   تعا�ى القوي ��� أ�داء  ا��ّٰ�  ��ع الشد�� وهو قوي �ي د�ن 
ك�نوا �� ��ي��ن إ�ى ال�كفار لقرابة و�� ���ها بل اظهروا ��م العداوة  

 �ي ا���ن وك�نوا ��� ال�كفار ك���سد ��� فرسه  
 ٢٩الفتح  التفس�� ال�كب�� للط��ا�ي



 
 

The Believers who are with Him are severe 
against the disbelievers, harsh on them.  “Severe” 
means strong in the religion of Allah Most High, 
strong against the enemies of Allah. They do not 
incline towards the disbelievers, relatives or 
otherwise, but instead make enmity clear to them 
in the religion; they are towards disbelievers like 
a lion towards its prey.  
Al-Tabarani, Al-tafsir Al-kabir, Al-fath 29 

 

 

فإن ا��ؤمن الك�مل هو ا��ي يكون رفيقاً ��خيه ا��ؤمن �ليظاً ���  

 الك�فر �دوه  
 ١٢٣التوبة  تفس�� إ�ن كث�� 

Indeed the full Believer is he who is a 
companion to his believing brother but harsh to 
his disbelieving enemy. 
Tafsir Ibn Kathir, Al-tawba 123 

 
 

﴿ يا أيها الذين آمنوا لا تتخذوا آباءكم واخوانكم أولياء إن  
بة   استحبوا الكفر على الايمان ﴾   ٢٣التو

{ Oh you who have believed! Do not take your 
fathers and your brothers as associates if they 
prefer disbelief over belief }  Al-tawba 23 



 
 

 يؤمنون باالله واليوم الآخر يوادون من حاد االله   ﴿
ً
لا تجد قوما

ابنائهم أو اخوانهم أو عشيرتهم ﴾ أو  ابائهم  كانوا  ولو     ورسوله 
 ٢٢ا���اد�� 

{ You will not find people who believe in Allah 
and the last day to be affectionate towards 
anyone who opposes Allah and His Messenger, 
even if they are their fathers, or their sons, or 
their brothers, or their kinsfolk } Al-mujadilah 22 

 

 
يقات����م ��� ا����ان ��� وقع ���ا�ة   بل يقصدو��م بالسوء و

    من الص�ابة ر�� ا��ّٰ� ع��م  
 ٢٢ا���اد��  تفس�� ا����ل�ن

Rather, they seek harm on them and fight against 
them over belief, as a group of the Companions 
(may Allah be pleased with them) had to do.  
Tafsir Al-Jalalain, Al-mujadilah 22 

 

 

وموار���م كفروا  ا���ن  موا��ة  عن  ا��س���ن  و���اب     ��ى 

 مبا�د��م ومصارم��م و�ن ك�نوا أقارب 
 ٧٥-٧٢ا��نفال  تفس�� ا������ي 

He has prohibited the Muslims from supporting 
those who have disbelieved or granting them 



 
 

inheritance, as well as an obligation to separate 
from them and show hostility towards them, even 
if they are their relatives. 
Tafsir Al-Zamakhshari, Al-anfal 72-75 

 
ِ أ  صلى الله عليه وسلمعن أ�� �ن مال� قال قال رسول ا��ّٰ�   أن أقاتل  تُ  ��

 الناس ح�ى يقولوا �� إ�� إ�� ا��ّٰ�  
 ��يح الب�اري ��اب الص��ة 

From Anas ibn Malik, who said: The Messenger 
of Allah (SAW) said: I have been ordered to fight 
people until they say “There is no god but Allah”. 
Sahih Al-Bukhari, The book of prayer 

 
بتداء ا��س��م وهم ���� مأمور�ن بالص��ة  ك�ن ا��ؤمنون �ي إ

��واساة   مأمور�ن  وك�نوا  النصب  ذات  تكن   �� و�ن  وا��ك�ة 

ا����ك�ن  عن  والعفو  بالصفح  مأمور�ن  وك�نوا  م��م  الفقراء 

يودون لو أ��وا بالقتال ليشتفوا   والص�� إ�ى ��ن وك�نوا ���رقون و

مناسباً ��سباب كث��ة م��ا  من أ�دا��م و�� يكن ا��ال إذ ذل�  

ق�� �ددهم بالنسبة إ�ى ك��ة �دد �دوهم وم��ا كو��م ك�نوا 

�ي ب��هم وهو ب�� ��ام أ��ف بقاع ا��رض ف�� يكن ا���� 

بتداء ��� يقال فلهذا �� يؤ�� با��هاد إ�� با��دينة ��ا   بالقتال فيه إ

 صارت ��م دار ومنعة وأنصار  
 ٧٧النساء  تفس�� إ�ن كث�� 



 
 

At the outset of Islam, when the Muslims were 
in Mecca, they were ordered to observe prayer 
and give zakat; and they were ordered to support 
and comfort the poor among them. And they 
were ordered to be lenient and forgiving of the 
idolaters [mushrikeen], and to be forbearing with 
them for a time. But they had a burning desire 
and wished to be ordered to fight, so that they 
could satisfy their thirst against their enemies. 
However, the situation then was not expedient 
for many reasons, among them their small 
number against the large number of their enemy, 
as well as them being in their city, a sacred city, 
the most noble site on earth, and therefore the 
order to fight did not occur there in the 
beginning, as has been said. For this reason they 
were not ordered to wage jihad until they were 
in Medina, when they had acquired a place for 
themselves, capability, and helpers [Ansar].  
Tafsir Ibn Kathir, Al-nisaa 77 

 

 
 وك�ن الن�ي يوادع الناس إ�ى أ�ل فإما أن ����وا و�ما أن يقاتلهم 

 ٦١ا��نفال  للسيوطي ا��ر ا��نثور

The Prophet would make peace with people for 
a certain period of time, then either they 
yielded into Islam or He would fight them.  
Al-Suyuti, Al-durr Al-manthur, Al-anfal 61 



 
 

أ��جت   أمة   ��� كن��  عنه ﴿  ا��ّٰ�  ر��  ��ة  هر أ�ي  عن 

للناس ﴾ قال ��� الناس للناس تأتون ��م �ي الس��سل �ي  

 أعناقهم ح�ى �����ا �ي ا��س��م  
 التفس��  ��يح الب�اري ��اب 

Abu Huraira (may Allah be pleased with him) 
related regarding { You all are the best nation 
that has been sent out to people } [Al ‘Imran 
110]; he said: The best of people for people, you 
who bring them with chains around their necks 
until they enter Islam.  
Sahih Al-Bukhari, The book of tafsir 

 

 

 

 
��ة   ع�فوا  ف��ا  وقيُدّوا  اُ�ِ�وا  أ��م  معناه  ا��وزي  �ن  إ قال 

 ا��س��م د���ا طو�اً  
 فتح الباري ���ن حجر العسق���ي ��اب ا��هاد 

Ibn Jawzi said: The meaning is that they will be 
taken captive and bound, and when they become 
aware of the truth of Islam, they enter willingly.  
Ibn Hajar Al-Asqalani, Fath Al-Bari, The book of jihad  

 

 



 
 

�ن عباس قو��   يقول    ﴾ كن�� ��� أمة أ��جت للناس    ﴿ عن إ

تأ��و��م با��عروف أن ���دوا أن �� إ�� إ�� ا��ّٰ� وا��قرار ��ا 

 أ��ل ا��ّٰ� وتقات����م �ليه 
 ١١٠آل ��ران  تفس�� الط��ي

From Ibn ‘Abbas about His word { You all are the 
best nation that has been sent out to people } ; he 
said: You prescribe good for them – that they 
testify that there is no god but Allah, and consent 
to what Allah has sent down, and you fight them 
for this. 
Tafsir Al-Tabari, Al ‘Imran 110 

 

 

 

���د   أمة  هم  قتادة  فهم    صلى الله عليه وسلم قال  بالقتال  قب��  ��ي  يؤ��   ��

 يقات��ن ال�كفار فيد�����م �ي د���م فهم ��� أمة للناس  
 ١١٠آل ��ران  تفس�� البغوي

Qatada said: This is the nation [ummah] of 
Muhammad (SAW) – no prophet before him was 
ordered to fight; and they fight the disbelievers 
and drive them into their religion; and they are 
the best nation unto people. 
Tafsir Al-Baghawi, Al ‘Imran 110 

 

 



 
 

 �� فأس��  ن��انياً  ���ل ك�ن  أ�ي  أنه  طالب  ا�ي  �ن   ��� عن 

فسأ�� ��ر عن ك��ة فقال �� فقام إليه ��� فرفسه �����     تن��

 فقام الناس إليه ف��بوه ح�ى قت��ه 
  ا��صنف ���ن ا�ي شيبة ��اب الس�� ما قالوا �ي ا���ل ���� �� ���� ما يصنع به 

A certain man was brought to ‘Ali ibn Abi Talib 
who had been a Christian, and became Muslim, 
then became a Christian again. ‘Umar asked him 
about a word, and he told him. Then ‘Ali got up 
towards him and kicked him with his foot; and the 
people got up and beat him until they killed him. 
Ibn Abi Shayba, The Musannaf, The book of campaigns, Section: 
what is said regarding a man who yields into Islam and then 
apostatizes; what should be done with him? 

 
عن ا�ي ��رو الشيبا�ي أن ا��ستورد الع��� تن�ّ� بعد اس��مه  

فبعث به عتبة �ن فرقد إ�ى ��� فاستتابة ف�� يتبُ فقت�� فطلبت  

    النصارى جيفته بث��ث�ن ألفاً فأ�ى وأ��قه
 ا��صنف لعبد ا��زاق ��اب العقول باب ال�كفر بعد ا����ان 

‘Amr Al-Shaybani related that Al-Mustawrid Al-
‘Ijli became a Christian after having been in 
Islam. So ‘Utba ibn Farqad sent word of this to 
‘Ali; he called him to repent, but he did not 
repent, so he killed him. And the Christians asked 
for his carcass [jifa] for thirty thousand, but he 
refused, then burned him. 
‘Abd Al-Razzaq, the Musannaf, The book of blood monies, 
Section: disbelief after having believed 



 
 

عن ا�ي ��دة قال قدم ��� أ�ي مو�� ا��شعري معاذ �ن جبل 

من ا���ن و�ذا ���ل عنده فقال ما هذا فقال ر�ل ك�ن ��ودياً 

فأس�� �� ��ود و��ن ����ه ��� ا��س��م منذ أحسبه قال ��ر�ن  

قال معاذ وا��ّٰ� �� أقعدُ ح�ى ت��بوا عنقه ف�ُ�بت عنقه �� قال 

 معاذ قضاء ا��ّٰ� ورسو��  
 ا����� ���ن ��م ��اب ا��دود 

From Abu Burda who said: Mu’adh ibn Jabal 
came to Abu Musa Al-Ash’ari from Yemen, and 
there was a man with him. He said: What is this? 
Abu Musa replied: A man who was Jewish and 
yielded into Islam, then became Jewish again, and 
we want him back in Islam as of – I reckon – 
two months. Mu’adh said: I swear by Allah I will 
not sit down until you decapitate him! So he was 
decapitated. Then Mu’adh said: The sentence of 
Allah and His Messenger. 
Ibn Hazm, Al-muhalla, The book of legal punishments [hudud] 

 
ال��ود   ٩٤٠ سوى  مما  ال�كفر  أهل  من  قال  ومن  مسأ�� 

ا��ّٰ�  ���د رسول  قال  أو  ا��ّٰ�  إ��  إ��   �� ا���وس  أو  والنصارى 

ك�ن ��ل� مس��اً تلزمه ��ائع ا��س��م فإن أ�ى ا��س��م قتل 

وأما من ال��ود والنصارى وا���وس ف�� يكون مس��اً بقول �� 

وأنا يقول  ح�ى  إ��  ا��ّٰ�  رسول  ���د  ا��ّٰ�  إ��  قد    إ��  أو  مس�� 

 أس��ت أو أنا ��يء من ك� د�ن �اشا ا��س��م 
 ا����� ���ن ��م ��اب ا��هاد 



 
 

Whoever of the Disbelievers – besides Jews, 
Christians, and Magians – say “There is no god 
but Allah” or say “Muhammad is the Messenger 
of Allah”, this makes them a Muslim, subject to 
the laws of Islam; but if they refuse Islam, they 
are killed. However Jews, Christians, and 
Magians do not become Muslim by saying 
“There is no god but Allah, Muhammad is the 
Messenger of Allah”, not until they also say “And 
I am a Muslim” or “I have yielded into Islam” or 
“I am absolved of all religion but Islam”. 
Ibn Hazm, Al-muhalla, The book of jihad (issue 940) 

 

 
��و��   ٩٤١ و��  ن��ا�ي  و��  ��ودي  من  يقبل  و��  مسأ�� 

ية إ�� بأن يقروا بأن ���داً رسول ا��ّٰ� إلينا وأن �� يطعنوا فيه   ��

و�� �ي ��ء من د�ن ا��س��م ��ديث ثوبان ا��ي ذ��نا آنفاً  

وطعنوا �ي دين�� فقات��ا أ��ة ال�كفر إ��م ��  ولقول ا��ّٰ� تعا�ى ﴿

وهو قول مال� قال �ي ا��ستخر�ة من قال من   ا��ان ��م ﴾

أهل ا��مة ا��ا ارُسِل ���د الي�� �� إلينا ف�� ��ء �ليه قال فإن  

 قال �� يكن نبياً قتل
 ا����� ���ن ��م ��اب ا��هاد 

Jizya is not accepted from a Jew, Christian, or 
Magian, except by them agreeing that 
Muhammad is the Messenger of Allah to us, and 



 
 

that they not defame him or anything in the 
religion of Islam, based on the hadith of Thawban 
that we mentioned earlier, and the word of the 
Most High: { … and defame your religion, then 
fight the leaders of disbelief – for indeed they 
have no oaths … } [Al-tawba 12].  And this is 
what Malik said, in Al-mustakhrija [by Al-‘Utbi]; 
he said: Any dhimmi who says “Indeed 
Muhammad has been sent to you all, not to us” 
– there is no issue with him. But if he says “He 
was not a prophet”, he is killed.  
Ibn Hazm, Al-muhalla, The book of jihad (issue 941) 

 

 

مسأ�� و�� يقبل من ك�فر إ�� ا��س��م أو السيف ا���ال  ٩٥٨

ال��ود  ال��اب �اصة وهم  والنساء �ي ذل� سواء �اشا أهل 

ية اقروا ��� ذل�  والنصارى وا���وس فقط فإ��م إن اعطوا ا��ز

مع الصغار وقال أبو حنيفة ومال� أما من �� يكن ��ابياً من 

 العرب �اصة فا��س��م أو السيف 
 ا����� ���ن ��م ��اب ا��هاد 

Nothing is accepted from a Disbeliever except 
Islam, or the sword – men and women alike – 
except the People of the Book in particular, these 
being Jews, Christians, and Magians only. Indeed 
if these people give jizya, they can stay that way as 
long as they are abased. Abu Hanifa and Malik 



 
 

said: However, those Arabs who are not 
specifically People of the Book – either Islam or 
the sword.  
Ibn Hazm, Al-muhalla, The book of jihad (issue 958) 

 
 
وهذا إغ�اء من ا��ّٰ� تعا�ى ل��ؤمن�ن ��� قتال ال�كفار من ال��ود 

ية ��� ا��ّٰ� تعا�ى    والنصارى ��قال��م هذه ا��قا�� الشنيعة والفر
 ٣٠التوبة  تفس�� إ�ن كث�� 

Allah Most High is inciting the Believers to fight 
the Jews and Christians who are Disbelievers, due 
to this statement of theirs, this abominable and 
astounding statement against Allah Most High 
[saying that the Messiah is the son of Allah]. 
Tafsir Ibn Kathir, Al-tawba 30 

 

 

�ن إ��اق وقال رسول ا��ّٰ�   من ظفرِ�� به من ر�ال    صلى الله عليه وسلمقال إ

 ��ود فاقت��ه 
ية ���ن هشام  يصة الس��ة النبو  أ�� ��يصة وحو

Ibn Ishaq said: The Messenger of Allah (SAW) 
said: Any of the Jewish men you get the upper 
hand over – kill him.  
Ibn Hisham, Al-sirah Al-nabawiya, Topic section: the issue of 
Muhayyisa and Huwayyisa 



 
 

وأنه   ا����ك�ن  بالعفو عن  ا��ّٰ�  أ��  القرآن  �ي  هذا  ��خ  و��و 

وقو��  اقت��ا ا����ك�ن حيث و�د��وهم ﴾  ذل� ك�� قو�� ﴿ 

 إ�ى قو�� ﴿ قات��ا ا���ن �� يؤمنون با��ّٰ� و�� باليوم ا���� ﴾ ﴿

   فنسخ هذا العفو عن ا����ك�ن وهم صاغ�ون ﴾
��اب الس�� باب ما �اء �ي ��خ العفو عن ا����ك�ن     السنن ال�ك��ى للب����

 و��خ ال��ي عن القتال ح�ى يقات��ا وال��ي عن القتال �ي ال��ر ا��رام  

Verses like these in the Qur’an where Allah has 
ordered for the idolaters to be pardoned – all of 
this was abrogated by His word: { Kill the 
Idolaters wherever you find them } [Al-tawba 5] 
and His word: { Fight those who do not believe 
in Allah nor in the last day } up until His word { 
and they are abased } [Al-tawba 29]; this 
abrogated any pardon for the Idolaters.  
Al-Bayhaqi, Al-sunan Al-kubra, The book of campaigns, 
Section: what came regarding abrogation of pardoning the 
Idolaters, and abrogation of the prohibition to fight until being 
fought and the prohibition of fighting in a sacred month 

 

 
﴿ سلطاناً مبيناً ﴾  …﴿ حيث ثقفتموهم ﴾ حيث ��كن�� م��م  

والغدر   ال�كفر  �ي  �ا��م  وانكشاف  �داو��م  لظهور  وا��ة  حجة 

  و���ارهم بأهل ا��س��م أو ��لطاً ظاهراً حيث أذنا ل��� �ي قتلهم 
 ٩١النساء  تفس�� ا������ي 

{ Wherever you get to them } : wherever it is 
possible for you to get to them. … { Manifest 



 
 

authority } : Clear affirmation of the disclosure of 
their enmity, and the revealing of their condition 
of disbelief and betrayal, and their harm to the 
people of Islam, or obvious influence, for which 
We have given you permission to kill them. 
Tafsir Al-Zamakhshari, Al-nisaa 91 

 
 ﴿ و�� ��نوا �ي ابتغاء القوم ﴾ أي �� تضعفوا �ي طلب �دو��  

 ١٠٤النساء  تفس�� إ�ن كث�� 

{ And do not grow weary in pursuing people } : 
that is, do not grow weak in seeking out your 
enemy.  
Tafsir Ibn Kathir, Al-nisaa 104 

 
ك�ن قوم من أهل ال��اب بي��م وب�ن الن�ي صلى الله عليه وسلم عهد وميثاق 

شاء  إن  رسو��  ا��ّٰ�   ����� ا��رض  �ي  وأفسدوا  العهد  فنقضوا 

 يقتل و�ن شاء أن يقطع أ����م وأر�لهم من ���ف 
 ٣٤-٣٣ا��ا��ة  تفس�� إ�ن كث�� 

There was a group of the People of the Book 
who had a pact and agreement between them 
and the Prophet (SAW), but they broke the pact 
and caused corruption in the land, so Allah gave 
His Messenger the option to kill them if He 
wished, or to cut off their hands and feet on 
opposite sides if He wished.  
Tafsir Ibn Kathir, Al-ma’ida 33-34 



 
 

�� ��وز إع�از أهل ا��مة و�� رفعهم ��� ا��س���ن بل هم أذ��ء  

�ن    …أشقياء    صَغرَة ��ر  ا��ومن�ن  أم��  �ل��م  إش��ط  و��ذا 

إذ����م   �ي  ا��عروفة  ال��وط  تل�  عنه  ا��ّٰ�  ر��  ا��طاب 

   وتصغ��هم و��ق��هم
 ٢٩التوبة  تفس�� إ�ن كث�� 

It is not permissible to esteem those held under 
safeguard [dhimma], nor elevate them above the 
Muslims; rather they are shamed, abased, and 
wretched … This is why the Leader of the Faithful 
‘Umar ibn Al-Khattab (may Allah be pleased with 
him) imposed these well-known conditions on 
them [the Pact of ‘Umar] – to shame them, abase 
them, and make them miserable.  
Tafsir Ibn Kathir, Al-tawba 29 

 

 
للناس   و��ط  ���ق  ومباهتة  وجحود  عناد  كفر  ال��ود  كفر 

الع��    ����� أتباع   …وتنقص  من  نصارى  أ��م  ز��وا  ا���ن 

ا��سيح و��� م��اج ا��ي�� ف��م مودة ل��س��م وأه�� �ي ا�����  

وما ذل� إ�� ��ا �ي ق����م إذا ك�نوا ��� د�ن ا��سيح من ا��قة 

      وليس القتال م��و�اً �ي مل��م …وا��أفة 
 ٨٢ا��ا��ة  تفس�� إ�ن كث�� 

The disbelief of the Jews is a stubborn and 
defiant disbelief, defaming the truth, 



 
 

condescending, and cutting down those who 
transmit knowledge … Those who claim that 
they are Christians, among the followers of the 
Messiah, and who observe their Injil, in general 
they are friendly towards Islam and its people, 
and this is only because of the gentleness and 
compassion that is in their hearts whenever they 
observe the religion of the Messiah. … Fighting 
is not prescribed in their religion. 
Tafsir Ibn Kathir, Al-ma’ida 82 

 

 
  ﴾ ولت�دن أقر��م مودة ل���ن آمنوا ا���ن قالوا إنا نصارى    ﴿

�� ��د به ��يع النصارى ����م �ي �داو��م ا��س���ن ك�ل��ود �ي  

مسا�دهم   وهدم  ب��دهم  و��ريب  وأ��هم  ا��س���ن  قتلهم 

و���اق مصاحفهم �� و��ء و�� ��امة ��م بل ا��ية فيمن أس��  

 م��م مثل الن�ا�� وأ��ابه  
 ٨٢ا��ا��ة  تفس�� البغوي

{ And truly you will find those who say “We are 
Christians” to be the nearest of them in affection 
to those who have believed } : He does not mean 
all Christians by this, since they are at enmity 
with the Muslims just like the Jews, in killing the 
Muslims, taking them captive, ruining their land, 
demolishing their mosques, and burning their 
copies of the Qur’an. There are no friendly 



 
 

relations or respect towards them. The verse, 
rather, refers to those of them who yielded into 
Islam, such as Najashi and his companions. 
Tafsir Al-Baghawi, Al-ma’ida 82 

 
 

 ً م��و�ا ف��ا  ا��هاد  ك�ن  ��ا  ا��س��مية  ا��عوة   وا����  لعمُوم 

 ً       و��ل الك�فة ��� د�ن ا��س��م طو�اً أو ��ها
ا�ن ���ون   البابا    ٣مقدّمة  إ��  �ي ��ح  والث��ثون  الثالث  ألفصل  ا��ول 

   الن��انية وال�كوهن عند ال��ودوالبطرك �ي ا���� 

In the Islamic religion, jihad was prescribed to 
make a broad invitation [da’wah] and bring all 
people into the religion of Islam voluntarily or 
forcibly. 
Ibn Khaldun, Al-muqaddimah, Section three: States, Chapter 33: 
Explanation of the name Baba (Pope) and Batrak (Patriarch) 
in the Christian religion and Kohen among the Jews 

 
 

يقطع دا�� الك�فر�ن ﴾ يقول ���� أن ��بّ أصل ا��ا�د�ن   ﴿ و

 توحيد ا��ّٰ� 
 ٧ا��نفال   الط��ي تفس��

{ And cut off any remnant of Disbelievers } ; He 
is saying that He wants to put an end to the 
lineage of those who reject the oneness of Allah 
[tawhid].  
Tafsir Al-Tabari, Al-anfal 7 



 
 

قال القا�� إنه تعا�ى أ�� بقتا��م �� ب�ن العِ�ّ� ال�ي ��ا أوجب  

قتا��م فقال ﴿ ح�ى �� تكون فتنة ﴾ و��لص ا���ن ا��ي هو  

 د�ن ا��ّٰ� من سا�� ا��ديان  
 ٣٩ا��نفال  تفس�� ا��ازي

Al-Qadi said: Indeed the Most High ordered 
that they [disbelievers] be fought, and then He 
made clear the reason by which He made it 
obligatory to fight them; He said: { Until there 
is no more sedition } and the religion which is 
Allah’s religion is safe from all other religions. 
Tafsir Al-Razi, Al-anfal 39 

 

 

الذين     كفروا فهم لا يؤمنون إن شر الدواب عند االله الذين   ﴿ 
عاهدت منهم ثم ينقضون عهدهم في كل مرة وهم لا يتقون  فإما تثقفنهم  

 ٥٧-٥٥��نفال  ا  ﴾  في الحرب فشرد بهم من خلفهم لعلهم يذكرون 

{ Truly the worst of animals in the sight of Allah 
are those who have disbelieved, for they have not 
believed. Those of them with whom you have 
made a pledge but then they broke their pledge 
every time, not being devout. If indeed you get 
to them in warfare, use them to drive away those 
who come after them, that perchance they might 
be reminded }  Al-anfal 55-57 



 
 

يقول فهم �� يصدّقون رسل ا��ّٰ� و�� يقروّن   ﴿ فهم �� يؤمنون ﴾ 

ي��   �م �ي ا��رب ف��دِّ ��م من �لفهم    …بوحيه وت�� ﴿ فإما تثقفََ�ّ�

�ون ﴾     أي نكّ� ��م من وراءهم لعلهم يعق��ن  لعلهم �ّ���ّ�
 ٥٧-٥٥ا��نفال  الط��ي تفس��

{ For they have not believed } ; He is saying: 
They do not accept the messengers of Allah and 
do not attest to His revelation and inspiration. … 
{  If indeed you get to them in warfare, use them 
to drive away those who come after them } : that 
is, make an example of them to those who come 
after them, that perhaps they might understand. 
Tafsir Al-Tabari, Al-anfal 55-57 

 

 

 

ا��ّٰ�   ا��ّٰ� و�دو�� ﴾ يع�ي ُ��يفون به �دو  ﴿ �ُ�هبون به �دو 

 و�دو�� من ال��ود وقر�� وكفار العرب  
 ٦٠ا��نفال القرط�ي  تفس��

{ So you can terrify Allah’s enemy and your 
enemy } : that is, so you can frighten Allah’s 
enemy and your enemy – the Jews, the Quraish, 
and the disbelievers among the Arabs. 
Tafsir Al-Qurtubi, Al-anfal 60 

 
 

 



 
 

ا��رب وما يتقووّن به  إن ا��ّٰ� أ�� ا��ؤمن�ن �إ�داد ا��هاد وآ��  

وا���ي   الس��ح  ا����ك�ن من  �دوه و�دوهم من  ��� جهاد 

    و��� ذل� ورباط ا��يل
 ٦٠ا��نفال   الط��ي تفس��

Indeed Allah has ordered the Believers to prepare 
jihad, instruments of war, and whatever weapons, 
archery, other things, and tethers of steeds they 
can strengthen themselves with in order to wage 
jihad on His enemy and their enemy the idolaters. 
Tafsir Al-Tabari, Al-anfal 60 

 

 

فقال ﴿ ��هبون به �دو ا��ّٰ� و�دو�� ﴾ وذل� أن ال�كفار إذا  

مست����ن ���يع ���وا كون ا��س���ن متأهب�ن ���هاد ومستعد�ن ��  

 وا����ت �افوهم وذل� ا��وف يفيد أموراً كث��ة   ا��سل�ة
 ٦٠ا��نفال  تفس�� ا��ازي

And He says: { So you can terrify Allah’s enemy 
and your enemy with it } ; this is because the 
disbelievers [kuffar], whenever they are aware 
of the presence of the Muslims geared up for 
jihad, prepared for it, fully outfitted with all 
kinds of weapons and instruments, they will be 
fearful of them, and this fear is advantageous for 
many reasons. 
Tafsir Al-Razi, Al-anfal 60 



 
 

وقاتلوا في سبيل االله الذين يقاتلونكم ولا تعتدوا إن االله لا   ﴿ 
حيث   من  وأخرجوهم  ثقفتموهم  حيث  واقتلوهم  المعتدين  يحب 
المسجد   عند  تقاتلوهم  ولا  القتل  من  أشد  والفتنة  أخرجوكم 
جزاء   كذلك  فاقتلوهم  قاتلوكم  فإن  فيه  يقاتلوكم  حتى  الحرام 

وقاتلوهم حتى لا تكون    الكافرين فإن انتهوا فإن االله غفور رحيم 
 ﴾ فتنة ويكون الدين الله فإن انتهوا فلا عدوان إلا على الظالمي 

   ١٩٣-١٩٠البقرة  

{ Fight in the cause of Allah those who fight you, 
and do not transgress; indeed Allah does not love 
those who transgress. And kill them wherever 
you get to them, and drive them away from 
where they drove you away; sedition is more 
severe than killing. But do not fight them at the 
Sacred Mosque until they fight you there, then if 
they fight you, kill them; such is the retribution 
of the disbelievers. If they cease, indeed Allah is 
forgiving and merciful. And fight them until 
there is no more sedition and religion belongs to 
Allah; and if they cease, there is no hostility 
except against those who oppress }  
Al-baqara 190-193 

 

 

 



 
 

ح�ى �� تكون فتنة ﴾ أي  ﴿ وقات��هم ﴾ يع�ي ا����ك�ن ﴿ 

 ��ك يع�ي قات��هم ح�ى ����وا  
 ١٩٣البقرة   تفس�� البغوي

{ And fight them } : that is, the idolaters; { until 
there is no more sedition } : that is, idolatry 
[shirk], meaning in effect: “Fight them until they 
enter into Islam”. 
Tafsir Al-Baghawi, Al-baqara 193 

 

 
 ك�ن ا��هاد فيه ازهاق النفوس وقتل ا���ال 

 ١٩٣البقرة  تفس�� إ�ن كث�� 

Jihad involves destroying lives and killing men. 
Tafsir Ibn Kathir, Al-baqara 193 

 

 
فدلت ا��ية    …وهو أ�� بقتال مط�� �� ���ط أن يبدأ ال�كفار  

ح�ى ��   وا��ديث ��� أن سبب القتال هو ال�كفر ��نه قال ﴿

    ﴾ أي كفر ��عل الغاية �دم ال�كفر وهذا ظاهر تكون فتنة
 ١٩٣-١٩٠البقرة  تفس�� القرط�ي

This is an unrestrained command to fight, with 
no condition that the disbelievers initiate it … 
Both the verse and the hadith make it clear that 



 
 

the reason for fighting is disbelief, since He said: 
{ Until there is no more sedition } , that is, 
disbelief. He set the goal to be the absence of 
disbelief, and this is clear.  
Tafsir Al-Qurtubi, Al-baqara 190-193 

 

 
ثقفتموهم واقت��هم حيث  مك�ن   ��ع�ى﴿  أي  �ي  اقت��هم   ﴾

  ��كن�� من قتلهم وأب���� مقَاتلهم
 ١٩١البقرة  الط��ي تفس�� 

The meaning of { And kill them wherever you 
get to them } : Kill them anywhere you are able 
to kill them and find a way to kill them.  
Tafsir Al-Tabari, Al-baqara 191 

 

 
 

 و��وز النظر إ�ى فرجها ���ا�ة إ�ى رم�ِ�ا  
 ا��غ�ي ���ن قدامة ��اب ا��هاد  

It is permissible to look at a woman’s vagina if 
needed to shoot at her.  
Ibn Qudama, Al-mughni, The book of jihad   

 



 
 

با��س��م   إ��  منه   ���� و��  ية  �� الو��ي  من  يقبل  فليس 

�ي   وا����ة  ية  ا��ز م��م  يؤ�ذ  ا���ن  ال��اب  ك�هل  وليسوا 

�� ف��ا أ��ق و�ن ك�نوا قد   ذل� أنّ� مع أهل ال��اب كتباً م��ّ�

وأ��   القتل  من  ال�كتب  تل�  ��رُمة  ا��ّٰ�  فأ��لهم  أ����ها 

 �ّ وليد� كت��م  �ي  ولينظروا  ية  با��ز ���  �إذ����م  فيقفوا  �وها 

أ��ق م��ا فيتبعوه وأما أهل ا��وثان فليس ��م كتب ��شدهم  

إ�ى أ��ق وك�ن إ��ا��م زا��اً �ي ��كهم فأ�ى ا��ّٰ� أن ����  

       م��م إ�� با��س��م أو القتل 

 ١٩٣-١٩٠البقرة التفس�� ال�كب�� للط��ا�ي 

No jizya is accepted from the heathens 
[wathani], and nothing but Islam is satisfactory 
from them. They are not like the People of the 
Book, from whom jizya is taken. The wisdom in 
this is that the People of the Book possess 
inspired books in which there is truth, and even 
if they have ignored it, Allah has granted them 
respite from killing, due to the sanctity of these 
books, and has commanded that they be abased 
by the jizya, and that they look into their books 
and be instructed by them, that they might 
comprehend the truth therein, and follow it. In 
contrast, the heathens do not have any books to 
guide them to the truth, and granting them 
respite only adds to their idolatry, and so Allah 
refuses to be pleased with them except either by 
Islam or killing. 
Al-Tabarani, Al-tafsir Al-kabir, Al-baqara 190-193 



 
 

يل ال�كفر رأساً وا��ا الغالب ا��زا�� ��ن من قتل   فإن قتا��م �� ��

 م��م فقد زال كفره ومن �� يقتل ك�ن �ائفاً من الثبات ��� كفره  
 ١٩٣البقرة تفس�� النيسابوري 

If fighting them does not directly eliminate 
disbelief, it generally eliminates it, because 
whoever of them is killed – his disbelief ends, 
and whoever is not killed is afraid of remaining 
in his disbelief.  
Tafsir Al-Nisaburi, Al-baqara193 

 

 

وقيل الضم�� ���يع ال�كفار أ��وا بقتا��م وقتلهم �ي ك� مك�ن  

 فا��ية �امة تتناول ك� ك�فر من م��ك و���ه 
 ١٩٣البقرة البحر ا���يط ���ي حيان 

This refers to all disbelievers [kuffar]; they have 
been ordered to fight them and kill them 
everywhere. The verse is general, encompassing 
all disbelievers, among the idolaters or otherwise. 
Abu Hayyan, Al-bahr Al-muhit, Al-baqara 193 

 
  صلى الله عليه وسلم عن الصعب �ن جثامة ر�� ا��ّٰ� ع��م قال �� �ي الن�ي  

تون من ا����ك�ن  �ّ با��بواء أو بودان وسئل عن أهل ا��ار يبي

    فيصُاب من ��ا��م وذرار��م قال هم م��م
 ��يح الب�اري ��اب ا��هاد والس��  



 
 

From Sa’b ibn Juthama (may Allah be pleased 
with them), who said: The Prophet (SAW) passed 
by me either at Abwaa’ or at Waddan, and He 
was being asked about the people of the land – 
could the idolaters [mushrikun] be attacked by 
surprise at night although maybe some of their 
women and children would be struck? He said: 
They belong to them. 
Sahih Al-Bukhari, The book of jihad and campaigns 

 

 

با�ة قتلهم  قو�� هم م��م أي �ي ا���� تل� ا��ا�� وليس ا��راد إ

يق القصَد ال��م بل ا��راد إذا �� �ُ�كن الوصول إ�ى ا��باء   بطر

ية فإذا اصُيبوا ��خت��طهم ��م �از قتلهُم    إ�� بوطء ا��رُّ
 فتح الباري ���ن حجر العسق���ي ��اب ا��هاد 

His words “they belong to them” : that is, in 
this sense regarding the command. The 
intended meaning is not permission to kill 
them on purpose; rather the meaning is that, if 
the fathers can not be reached except by 
treading on the women and children, and if 
they are struck due to being intermingled with 
them, then killing them is permitted. 
Ibn Hajar Al-Asqalani, Fath Al-Bari, The book of jihad  

 



 
 

 وهو خير   ﴿ 
ً
كتب عليكم القتال وهو كره لكم وعسى أن تكرهوا شيئا

 وهو شر لكم واالله يعلم وانتم لا تعلمون  
ً
  ﴾ لكم وعسى أن تحبوا شيئا

   ٢١٦البقرة  

{ Fighting is ordained for you, being something 
you dislike; but perhaps you dislike something 
that is good for you, and perhaps you like 
something that is bad for you; and Allah knows 
but you do not know }  Al-baqara 216 

 

 قو�� سب�انه ﴿ كتب �لي�� القتال ﴾ يع�ي فرض �لي�� 
 ٢١٦البقرة تفس�� مقاتل �ن سليمان 

His (may His praise be exalted) word: { Fighting 
is ordained for you } : that is, your obligation. 
Tafsir Muqatil ibn Sulaiman, Al-baqara 216 

 

��� مأذون   صلى الله عليه وسلم قو�� تعا�ى ﴿ كتب �لي�� القتال ﴾ ك�ن الن�ي 

�� �ي القتال مدة إقامته ���� ف��ا ها�� أذن �ي قتال من يقات�� 

ا��ّٰ�  فرض   �� �امة  ا����ك�ن  قتال  �ي  أذن   �� ا����ك�ن  من 

ا��هاد   وم��ا    …تعا�ى  بالغنا��  الظفر  ����ا  ا��هاد  منافع  وأما 

   الفرح العظ�� با��ستي��ء ��� العدو 
 ٢١٦البقرة تفس�� النيسابوري 

The word of the Most High: { Fighting is 
ordained for you } ; the Prophet (SAW) was not 



 
 

given permission to fight during his time in 
Mecca, but when He emigrated, He was given 
permission to fight the idolaters who fought 
against him. Then He was given permission to 
fight the idolaters in general, and finally Allah 
Most High made jihad an obligation. … 
Regarding the benefits of jihad, these include 
attaining the spoils and the great joy in 
conquering the enemy. 
Tafsir Al-Nisaburi, Al-baqara 216 

 

 

 ﴿ وقات��ا �ي سبيل ا��ّٰ� ﴾ أي ���داء دينه  
 ٢٤٤البقرة  تفس�� ا����ل�ن 

{ So fight in the cause of Allah } : that is, against 
the enemies of His religion. 
Tafsir Al-Jalalain, Al-baqara 244 

 

قال رسول ا��ّٰ� صلى الله عليه وسلم فضُلتُ ��� الناس بأربع بالس�اء والش�ا�ة 

   وك��ة ا���اع وشدة البطش 
 اليحص�ي القا�� ا��ول الباب الثا�ي   عياض الشفا للقا��  

The Messenger of Allah (SAW) said: I have been 
favoured over everyone else in four things: 
generosity, courage, abundance of sex, and 
forcefulness of aggression. 
Al-qadi ‘Iyad Al-Yahsubi, Al-shifa, Part one, Section two 



 
 

أ��ا ا��ؤمنون �ي سبيل ا��ّٰ� يع�ي يع�ي تعا�ى ذ��ه ��ل� وقات��ا  

دين��   أ�داء  الشيطان  طا�ة  �ي   ��  �� هدا��  ا��ي  دينه  �ي 

الصاد�ن عن سبيل رب�� و�� ��نبوا عن لقا��م و�� تقعدوا عن  

 ����م فإن بيدي حيات�� وموت�� 
 ٢٤٤-٢٤٣البقرة  الط��ي تفس�� 

He (may His remembrance be exalted) means: 
Fight, oh Believers, in the cause of Allah – that 
is, in His religion [deen] that He has guided you 
to, not in obedience to Satan – the enemies of 
your religion, those who obstruct the cause of 
your Lord; do not avoid facing them and do not 
refrain from war with them; for indeed your life 
and your death are in my hand. 
Tafsir Al-Tabari, Al-baqara 243-244 

 

 
وقد ذهب طائفة كث��ة من الع��اء أن هذه ���و�� ��� أهل  

ال��اب ومن د�ل �ي د���م قبل النسخ والتبديل إذا ��لوا  

ية وقال آ��ون بل �ي منسو�ة بآية القتال و�نه ��ب   ا��ز

د�ن   ا��نيف  ا���ن  �ي  ا��خول  إ�ى  ا��مم  ��يع  ���ى  أن 

أو يبذل  ا��س��م فإن أ�ى أ�د م��م ا��خول فيه و�� ينقد ��  

ية قوتل ح�ى يقتل    ا��ز
 ٢٥٦البقرة  إ�ن كث�� تفس�� 

A large group of scholars hold the view that this 
verse [Al-baqara 256] pertains to the People of 



 
 

the Book, and those who entered their religion 
before the abrogation and modification, 
provided they fulfill the jizya. Others say, rather, 
that this verse is abrogated by the verse of 
fighting, and indeed all nations must be invited 
to enter the true religion, the religion of Islam. 
If any of them refuses to enter it, not having 
criticized it, or fulfilled the jizya, he is to be 
fought until he is killed. 
Tafsir Ibn Kathir 

 
 

 

إختلف الع��اء �ي مع�ى هذه ا��ية ��� ستة أقوال ا��ول قيل 

قد أ��ه العرب ��� د�ن ا��س��م   صلى الله عليه وسلم إ��ا منسو�ة ��ن الن�ي  

 وقاتلهم و�� ��ض م��م إ�� با��س��م
 ٢٥٦البقرة تفس�� القرط�ي 

Scholars differ on the meaning of this verse [Al-
baqara 256], into six points of view; the first is 
that indeed it is abrogated, because the Prophet 
(SAW) compelled the Arabs to the religion of 
Islam, and He fought them, and was not satisfied 
with anything but Islam from them. 
Tafsir Al-Qurtubi 

 



 
 

 ٦٧ا��نفال   يكون له أسرى حتى يثخن في الأرض ﴾ ما كان لنبي أن   ﴿

{ It is not for a prophet to take captives until he 
has wreaked havoc on the land }  Al-anfal 67 

 
يقول ح�ى يبالغ �ي قتل ا����ك�ن  ﴿ ح�ى ���ن �ي ا��رض ﴾

يقهرهم �لبة وق��اً   ف��ا و
 ٦٧ا��نفال  الط��ي تفس��

{ Until he has wreaked havoc on the land } ; He 
is saying: Until he has given his utmost to kill the 
idolaters in it, and has won victory over them by 
domination and subjugation.  
Tafsir Al-Tabari, Al-anfal 67 

 
 

وا����ان ك��ة القتل و�شاعته من الث�انة ال�ي �ي الغلظ وال��افة  

و�ظهاره   ا��س��م  و�ع�از  و�ضعافه  ال�كفر  ��ليل  فيه  وا��ع�ى 

 �إشا�ة القتل �ي ال�كفرة  
 ٦٧ا��نفال النيسابوري  تفس��

“Wreaking havoc” is plentiful killing, and 
spreading it heavily in harshness and intensity; the 
intent is to degrade disbelief and weaken it, and 
to strengthen Islam and make it manifest, by 
spreading killing among the disbelievers. 
Tafsir Al-Nisaburi, Al-anfal 67 



 
 

فأ�� ا��ّٰ� نبيه إذا ا��لخ ا���رم أن يضع السيف فيمن �� يكن بينه  

عهد يقتلهم ح�ى �����ا �ي ا��س��م وأ�� ��ن  صلى الله عليه وسلم  وب�ن ��ي ا��ّٰ�  

ك�ن �� عهد إذا ا��لخ أربعة من يوم النحر أن يضع ف��م السيف  

 أيضاً يقتلهم ح�ى �����ا �ي ا��س��م  
   ٥-١التوبة   الط��ي تفس��

Allah ordered His Prophet that when the month 
of Muharram had passed, that he should put the 
sword on whoever did not have a covenant with 
the Prophet of Allah (SAW), and kill them until 
they entered into Islam; and He ordered that 
with whomever he did have a covenant, four 
[months] after the day of sacrifice [yawm al-
nahr/’Eid al-adha, in the month of Dhu Al-
hijjah], he should put the sword on them as well, 
and kill them until they enter Islam. 
Tafsir Al-Tabari, Al-tawba 1-5 

 

 
 

ل�كن   م��ك  �ي ك�  �ام  ا����ك�ن ﴾  فاقت��ا  تعا�ى ﴿  قو�� 

إ��أة  من  البقرة  سورة  �ي  بيانه  تقدم  ما  منه  السنة خصت 

و���هم وص�ي  فاقت��ا     …وراهب   ﴿ قو��  مط��  أن  وا��� 

و�ه ك�ن   بأي  قتلهم  جواز  يقت��   ﴾ جواز     …ا����ك�ن 

 اغتيا��م قبل ا��عوة
 ٥التوبة  القرط�ي  تفس��



 
 

The word of the Most High { Kill the idolaters } 
is for all idolaters in general, although the sunnah 
makes a distinction for women, monks, children, 
and others that have been made known in surah 
Al-baqara … And know that His unrestricted 
word { Kill the idolaters } implies the 
permissibility to kill them in any manner … it is 
permissible to assassinate them before extending 
to them any invitation [da’wah]. 
Tafsir Al-Qurtubi, Al-tawba 5 

 

 
وجواز   غِّ���م  وطلب  ا����ك�ن   ��� التجسيس  جواز  وفيه 

إغتيال ذوَي ا��ذيةّ البالغة م��م وك�ن أبو رافع ينادي رسول  

ا����ك    صلى الله عليه وسلم ا��ّٰ�   قتل  منه جواز  يؤ�ذ  و الناس  �ليه  يؤلبِّ  و

بغ�� دعوة إن ك�ن قد بلغته ا��عوة قبل ذل� وأما قت�� إذا  

ك�ن نا��اً ����ّ� أن يعٌ�� أنه مستمرّ ��� كفره وأنه قد يئُسَ  

يق الع�� ��ل� إما بالو�ي و�ما بالقرا�ن ا��ا�ّ�   من ف���ه وطر

       ��� ذل� 
 فتح الباري ���ن حجر العسق���ي ��اب ا��هاد 

In this is the permissibility of spying on idolaters 
[mushrikeen] and finding out when they are not 
watching, and the permissibility of assassinating  
those of them who are causing excessive harm; 
Abu Rafi’ used to shout at the Messenger of Allah 



 
 

(SAW) and rally people against him. From this it 
can be taken that it is permissible to kill an 
idolater without inviting him to Islam [da’wah] if 
he had already been given da’wah, and moreover, 
to kill him if he is asleep and his state is such that 
it is known that he persists in his disbelief, and 
that there is no hope for his deliverance; the way 
to know this is either by divine inspiration or by 
evidence that indicates it. 
Ibn Hajar Al-Asqalani, Fath Al-Bari, The book of jihad 

 

 

 
وأما ما ��وز من النك�ية �ي العدو فإن النك�ية �� ���� أن تكون  

�ي ا��موال أو �ي النفوس أو �ي ا��قاب أع�ي ا��ستعباد وا���ل� 

يق ا����اع �ي   فأما النك�ية ال�ي �ي ا��ستعباد فهي �ا��ة بطر

��يع أنواع ا����ك�ن أع�ي ذ��ا��م و�نا��م وشيوخهم وصبيا��م 

وأك�� الع��اء ��� أن ا��مام   …ا��هبان  صغارهم و��ارهم إ��  

أن   وم��ا  �ل��م  ��ن  أن  م��ا  خصال  �ي  ا��سارى  �ي   �����

��تعبدهم وم��ا أن يقتلهم وم��ا أن يأ�ذ م��م الفداء وم��ا أن  

ية   وأما النك�ية ال�ي تكون �ي النفوس فهي   …ي��ب �ل��م ا��ز

قتل  ا��رب  �ي  ��وز  أنه  ا��س���ن  ب�ن  ���ف  و��  القتل 

 ا����ك�ن ا����ان البالغ�ن ا��قاتل�ن  
ا�����   ا��هاد  ��اب  ���ن رشد  ا��قتصد  و��اية  ا�����د  معرفة    ا��و�ى ��اية  �ي 

 أرك�ن ا��رب ألفصل الثالث �ي معرفة ما ��وز من النك�ية �ي العدو  



 
 

Concerning the harm permissible towards the 
enemy: obviously harm can be towards 
property, or life, or to liberty [riqab, necks], by 
this I mean enslavement or taking possession. 
Harm as enslavement is permissible by way of 
universal consensus for all types of idolaters 
[mushrikun], by this I mean their males, their 
females, their elderly, their youth, insignificant 
or distinguished, except for monks. … Most of 
the scholars agree that the leader [imam] has the 
option of several dispositions regarding 
captives, among them to show favour to them, 
to take them as slaves, to kill them, to take a 
ransom from them, or to levy tax [jizya] from 
them. … Harm towards life is to kill, and there 
is no disagreement among the Muslims that it is 
permissible in war to kill the idolaters, males 
who have come of age and who fight.  
Ibn Rushd, Bidaya Al-mujtahid wa Nihaya Al-Muqtasid, The 
book of jihad, Part one: knowing the elements of war, Section 
three: knowing what harm is permissible to inflict on the enemy 

 

 

 

 



 
 

�� تكتفوا ���رد وِ�دان�� ��م بل اقصدوهم با��صار �ي معاقلهم  

وحصو��م وا��صد �ي طرقهم ومسال�كهم ح�ى تضيقوا �ل��م  

   الواسع وتضطروهم إ�ى القتل أو ا��س��م 
 ٥التوبة  إ�ن كث��  تفس��

Do not settle for merely having strong feelings 
towards them, but rather aim to blockade them 
in their strongholds and ramparts, and by lying 
in wait on their roads and passageways, until you 
constrict their open spaces and compel them 
either to getting killed or to Islam. 
Tafsir Ibn Kathir, Al-tawba 5 

 

 

 

﴿ فاقت��ا ا����ك�ن ﴾ أ�� بقتال ا����ك�ن ��رج ا���� ��ل� 

ية النفس    بلفظ اقت��ا ��� جهة التشجيع وتقو
 ٥التوبة  إ�ن عطية تفس��

{ Kill the idolaters } : He ordered the idolaters to 
be fought, and the order was related by saying 
“Kill” as a means of encouragement and 
strengthening the individual. 
Tafsir Ibn ‘Atiyya, Al-tawba 5 

 

 



 
 

اياهم أربعة  يب�ن تعا�ى ���ته �ي ال��اءة من ا����ك�ن نظرِته

ا��رُهفَ السيف  ذل�  بعد   �� ثقفوا   أ��ر  تعا�ى   …أ�ن  يقول 

  �� أ��م  ومبيناً  م��م  والت��ي  معادا��م   ��� ل��ؤمن�ن  ��رضاً 

وكفرهم  تعا�ى  با��ّٰ�  ل��كهم  عهد  ��م  يكون  أن  ��تحقون 

 ��سول ا��ّٰ� صلى الله عليه وسلم 
 ٨-٧التوبة  تفس�� إ�ن كث�� 

Allah Most High displays His wisdom in the 
absolution from the idolaters [mushrikeen], and 
His granting a delay to them for four months; 
then after this, a sharp sword wherever they are 
found. … The Most High says this to incite the 
Believers in enmity towards them and refusal 
to have anything to do with them, and to make 
it clear to them that they are not worthy that 
any pacts should be made with them, due to 
their ascribing associates [shirk] to Allah Most 
High and their disbelief in the Messenger of 
Allah (SAW).   
Tafsir Ibn Kathir, Al-tawba 7-8 

 

 
من   ﴿  بألسن��م  يعطون��  يقول  فإنه   ﴾ بأفواههم  ��ضون�� 

العداوة   من  نفو��م  �ي  ل���  يضمرونه  ما  ���ف  القول 

 ﴿ أن   والبغضاء  ق����م  �ل��م  تأ�ى  أي   ﴾ ق����م  وتأ�ى 

��عنوا ل��� بتصديق ما يبدونه ل��� بألسن��م ��ذر �ل ثناؤه  



 
 

حيث   واجتياحهم  قتلهم   ��� و���ذهم  ا��ؤمن�ن  أ��هم 

ما   بك�  م��وههم  �ي  يق��وا  وأ��  ا��ّٰ�  أرض  من  و�دوا 

 قدروا �ليه  
 ٨التوبة   الط��ي تفس��

{ They please you with their mouths } ; He is 
saying: With their tongues they give you words 
that are contrary to the enmity and hostility that 
they conceal from you within themselves. { But 
their hearts refuse } : that is, their hearts refuse 
to concede to you by confirming what they have 
shown you with their tongues. He (may His 
praise be exalted) is warning the Believers about 
them, and getting them ready to kill them and 
ravage them wherever they are found on Allah’s 
earth, and to not be negligent in loathing them 
to the fullest extent that they are able.  
Tafsir Al-Tabari, Al-tawba 8 

 

 
�اهدوا بأموال��� وأنفس�� �ي سبيل ا��ّٰ� ذل��� ��� ل��� إن   ﴿

من  و��سو��  به  ل��ؤمن�ن  ذ��ه  تعا�ى  يقول   ﴾ تع��ون  كن�� 

�اهدوا أ��ا ا��ؤمنون ال�كفار بأموال���   أ��اب رسول ا��ّٰ� صلى الله عليه وسلم

فانفقوها �ي ��اهد��م ��� د�ن ا��ّٰ� ا��ي ���ه ل��� ح�ى ينقادوا 

ية عن �� صغاراً  ل��� فيد���ا فيه طو�اً أو ��هاً أو يعطو�� ا��ز

 إن ك�نوا أهل ال��اب أو تقت��هم  
 ٤١التوبة   الط��ي تفس��



 
 

{ Wage jihad with your wealth and with 
yourselves in the cause of Allah; this is better for 
you, if you only knew } ; He (may His 
remembrance be exalted) is saying to those of 
the Messenger of Allah’s (SAW) Companions 
who believe in Him and in His Messenger: Wage 
jihad, oh Believers, against the disbelievers 
[kuffar] with your wealth – spend it to strive in 
jihad against them for the religion of Allah, that 
which He has prescribed for you, until they yield 
to you and enter into it willingly or under 
compulsion, or they give you jizya out of their 
hands, being abased, if they are of the People of 
the Book, otherwise you kill them.  
Tafsir Al-Tabari, Al-tawba 41 

 
 
 

يا أيها النبي جاهد الكفار والمنافقين وأغلظ عليهم ومأواهم جهنم   ﴿ 
 ٧٣التوبة    ﴾  وبئس المصير 

{ Oh Prophet! Wage jihad on the disbelievers 
and the hypocrites, and be harsh to them; their 
dwelling is Hell, a miserable fate }  Al-tawba 73 

 

 



 
 

ّ  �اهد ال�كفار وا��نافق�ن ﴾ ﴿  قال بيده فإن �� ��تطع فليكفهر

ال�كفار  ��هاد  تعا�ى  ا��ّٰ�  أ��ه  عباس  �ن  إ وقال  وجهه  �ي 

 بالسيف وا��نافق�ن باللسان وأذهب ا��فق ع��م 
 ٧٣التوبة  تفس�� إ�ن كث�� 

{ Wage jihad on the disbelievers and the 
hypocrites } ; He is saying: with his hand, or if 
he is unable, then at least let him have a menacing 
face. Ibn ‘Abbas said: Allah Most High ordered 
him to wage jihad on the disbelievers [kuffar] 
with the sword, and on the hypocrites by words 
and by removing kindness towards them. 
Tafsir Ibn Kathir, Al-tawba 73 

 

 
وأ�لظ   با���ةّ ﴿ وا��نافق�ن ﴾ بالسيف ﴿ �اهد ال�كفار ﴾ ﴿

�ي ا��هاد�ن ��يعاً و�� ��ا��م وك� من وقف منه ���   �ل��م ﴾

با���ة و��تعمل  فيه ��اهد  ثابت  ا����  العقيدة فهذا  �ي  فساد 

�ن مسعود إن �� ��تطع بيده   معه الغلظة ما أمكن م��ا وعن إ

فبلسانه فإن �� ��تطع فليكفهر �ي وجهه فإن �� ��تطع فبقلبه  

 ���� ال���اهة والبغضاء والت��أ منه  
 ٧٣التوبة  تفس�� ا������ي 

{ Wage jihad on the disbelievers } : with the 
sword; { and the hypocrites } : with arguments; 
{ and be harsh to them } : in both kinds of jihad; 



 
 

do not show favouritism. Anyone who becomes 
aware of corruption in doctrine among them, this 
is the ruling, and it is firm regarding them; jihad 
is waged against them with arguments, and 
harshness is employed as much as possible. Ibn 
Mas’ud said: If one is unable with his hands, then 
with his tongue; if he is unable, then at least with 
a menacing face; if he is still unable, then in his 
heart. He means aversion, hatred, and refusal to 
have anything to do with them.  
Tafsir Al-Zamakhshari, Al-tawba 73 

 
﴿ ﴾ �ل��م  با��هاد   وأ�لظ  �ل��م  واشدد  ذ��ه  تعا�ى  يقول 

 والقتال وا��ر�اب
 ٧٣التوبة   الط��ي تفس��

His word: { Be harsh to them } ; He (may His 
remembrance be exalted) is saying: Be severe 
against them with jihad, fighting, and terror. 
Tafsir Al-Tabari, Al-tawba 73 

 
ا��ّٰ�   ����ة   صلى الله عليه وسلمرسول  من  والنصارى  ال��ود  ��ُ��جن  يقول 

 العرب ح�ى �� أدع إ�� مس��اً 
 ��اب ا��هاد والس����يح مس��   

The Messenger of Allah (SAW) said: Surely I will 
expel the Jews and Christians from the Arabian 
Peninsula until I leave none but Muslims.   
Sahih Muslim, The book of jihad and campaigns 



 
 

ذ�� ا��نافق�ن مع   أ��ا الن�ي �اهد ال�كفار وا��نافق�ن ﴾   يا  ﴿ 

أي شدد   وأ�لظ �ل��م ﴾  أن لفظ ال�كفار يتناول ا��نافق�ن ﴿ 

�ل��م وا���اهدة قد تكون بالقتال وقد تكون با���ة تارة باللسان  

 وتارة بالسنان  
 ٩التحر��  ا��ازي  تفس��

{ Oh Prophet! Wage jihad on the disbelievers and 
the hypocrites } : He mentions the hypocrites 
even though saying “disbelievers” includes 
hypocrites; { and be harsh to them } : that is, 
exert pressure on them. Striving in jihad may be 
by fighting, or by arguments, at times with words 
and at times with spearheads.  
Tafsir Al-Razi, Al-tahrim 9 

 
 

�مع عنه  ا��ّٰ�  ر��   ��� آ��   صلى الله عليه وسلمالن�ي    تُ قال  �ي  يأ�ي  يقول 

يقولون من ���  ا�����م  ا��سنان سفهاء  �دُثاء  قوم  ا��مان 

ّ�ة ��رقُون من ا��س��م ��� ��رق ال��م من ا��مية ��   ي قول ال��

��اوز ا��ا��م حنا��هم فأ���ا لقيتموهم فاقت��هم فإن قتلْهم أ��ٌ 

     ��ن قتلهم يوم القيامة
 فضائل القران��يح الب�اري ��اب 

‘Ali (may Allah be pleased with him) said: I 
heard the Prophet (SAW) say: In the end times 
people of young age will come around, foolish 
dreamers, speaking the best words on earth, who 



 
 

will pierce through and out of Islam like an 
arrow pierces through and out of its target; their 
belief will not go past their throats. So wherever 
you come across them, kill them, for indeed 
killing them will be a reward, on resurrection 
day, for those who kill them. 
Sahih Al-Bukhari, The book of virtues of the Qur’an 

 

 
ثقفوا  ﴿   لقُوا من ا��رض ا�ذوا وقت��ا  ﴾  أ���ا  يقول حيثما 

 ل�كفرهم با��ّٰ� تقتيل 
 ٦١ا����اب  الط��ي تفس��

{ Wherever they can be reached } ; He is saying: 
Wherever on earth they [hypocrites] are met up 
with, they are taken and fiercely killed for their 
disbelief in Allah. 
Tafsir Al-Tabari, Al-ahzab 61 

 

 

و��وز ل��س�� أن يقتل من ظفر به من مقات�� ا����ك�ن ��ارباً  

و��� ��ارب و�ختلُف �ي قتل شيوخهم ورهبا��م من سك�ن 

الصوامع وا��د��ة فأ�د القول�ن ف��م أ��م �� يقُت��ن ح�ى يقات��ا  

�� يقات��ا ����م  ����م موادعون ك���راري والثا�ي يقت��ن و�ن  

    ر��ا أشاروا ��أي هو أن�� ل��س���ن من القتال
تقليد     �ي  ا��ابع  الباب  ل��اوردي  ا��ينية  والو��يات  السلطانية  ا���ك�م 

 ا��مارة ��� ا��هاد 



 
 

It is permissible for a Muslim to kill any of the 
fighters of the idolaters over whom he has 
prevailed, whether they have engaged in combat 
or not. There is disagreement regarding killing 
their elders and monks living in hermitages and 
monasteries. One viewpoint regarding them is 
that they are not to be killed until they 
themselves fight, since a truce has been made 
with them, like women and children. The second 
viewpoint is that they are to be killed even if they 
do not fight, since perhaps they may give counsel 
with ideas more harmful to the Muslims than 
fighting. 
Al-Mawardi, Ahkam Al-sultaniya, Chapter four: On appointing 
authority (an emirate) over jihad 

 

 
�� إن �ي إ��أة ك��ا   ا��ّٰ� عنه فقال  �اء ر�ل إ�ى ��� ر�� 

 غشي��ا تقول قتلت�ي فقال اقتلها 
ية باب �ي أوصاف النساء   أخبار النساء ���ن ق�� ا��وز

A man came to ‘Ali (may Allah be pleased with 
him) and said to him: I have a woman that 
whenever I have sex with her she says: "You’re 
killing me!"    ‘Ali said: Kill her. 
Ibn Qayyim, Akhbar Al-nisaa, Section: regarding descriptions of 
women 

 



 
 

سألقي في قلوب الذين كفروا الرعب فاضربوا فوق الأعناق   ﴿
 ١٢ا��نفال   واضربوا منهم كل بنان ﴾

{ I shall cast terror into the hearts of those who 
have disbelieved, so strike over the necks and 
strike off all their fingertips }  Al-anfal 12 

 

 
قال أبو جعفر والصواب من القول �ي ذل� أن يقال أن ا��ّٰ�  

أ�� ا��ؤمن�ن مع�ِّ�هم كيفية قتل ا����ك�ن و����م بالسيف أن 

ي��بوا فوق ا��عناق م��م وا����ي وا��ر�ل وقو�� ﴿ فوق  

ا��عناق ﴾ ��تمل أن يكون ��اداً با��ؤوس و��تمل أن يكون  

 ��اداً �� من فوق ���ة ا��عناق 
 ١٢ا��نفال   الط��ي تفس��

Abu Ja’far said: The correct way to state this is to 
say that Allah has commanded the Believers, 
instructing them in the manner of killing the 
idolaters [mushrikun] and striking them with the 
sword – that they should strike over their necks, 
and their hands and feet. His word { Over the 
necks } implies that the intent is their heads, and 
implies that the target is above the skin of the neck.  
Tafsir Al-Tabari, Al-anfal 12 

 



 
 

﴾ أراد أ�ا�ي ا��عناق ال�ي �ي ا��ذا�ح ����ا  ﴿ فوق ا��عناق

يقاع ال��ب ف��ا ��اً وتطي��اً للرؤوس   مفاصل فك�ن إ
 ١٢ا��نفال  تفس�� ا������ي 

{ Over the necks } : He means the uppermost 
part of the necks, the part where slaughterings 
are made, since there are joints there; a blow 
there separates the head and sends it flying.  
Tafsir Al-Zamakhshari, Al-anfal 12 

 

 

و�ي قو�� ﴿ فا��بوا فوق ا��عناق ﴾ قو��ن ا��ول أن ما فوق  

العنق هو ا��أس فك�ن هذا أ��اً �إزا�� ا��أس عن ا��سد والثا�ي  

أن قو�� ﴿ فا��بوا فوق ا��عناق ﴾ أي فا��بوا ا��عناق ��  

اليد�ن   ا��طراف من  يع�ي  بنان ﴾  م��م ك�  قال ﴿ وا��بوا 

�راد أن ي��بوهم �� شاؤا  وا���ل�ن �� اختلفوا ����م من قال ا� 

��ن ما فوق العنق هو ا��أس وهو أ��ف ا��عضاء والبنان عبارة  

��� ك�   تنب��اً  ا����ف وا��خس  ا��عضاء فذ��  عن أضعف 

ا��عضاء وم��م من قال بل ا��راد إما القتل وهو ��ب ما فوق  

ا��عناق أو قطع البنان ��ن ا��صابع �ي ا����ت �ي أ�ذ السيوف  

   �� ا��سل�ة فإذا قطع بنا��م ��زوا عن ا���اربة وا��ماح وسا 
 ١٢ا��نفال  تفس�� ا��ازي

Regarding His word: { So strike over the necks } 
there are two viewpoints; the first is that what is 
over the neck is the head, and this was a 



 
 

command to eliminate the head from the body; 
the second is that His word: { Strike over the 
necks } means “Strike the necks”. Then He says: 
{ And strike off all their fingertips } , meaning 
the tips of the hands and feet. Then a difference 
in opinion arose; some said that the intended 
meaning is for them to strike them however they 
wish, since what is above the neck is the head, 
and this is the most honorable of the bodily 
members, while “fingertips” is an expression for 
the weakest members; mentioning the most 
honorable and the most dishonorable is indicative 
of all of the members. Some said that rather the 
intended meaning is either killing, that is, striking 
what is above the neck, or cutting off the 
fingertips, since the fingers are the tools used to 
take hold of swords, spears, and other weapons, 
and if their fingertips are cut off they are 
prevented from combat.  
Tafsir Al-Razi, Al-anfal 12 

 
 

  إ��ا بعثت ل��ب ا��عناق وشدّ الوثاق صلى الله عليه وسلمقال رسول ا��ّٰ�  
 ١٢ا��نفال   الط��ي تفس��

The Messenger of Allah (SAW) said: I have been 
sent forth to strike people's necks [darb al-a’naq] 
and tighten shackles.  
Tafsir Al-Tabari, Al-anfal 12 



 
 

ذل�  ��ن  و��وه  بالسيف  ا��قبة  ��ب  هو  ا����وع  والقتل 

من   قت��  يباح  ما  قتل  ا��ّٰ�  ��ع  و��ل�  القتل  أنواع  أروح 

   ا��دمي�ن وال��ا�� إذا قدر �ليه ��� هذا الو�ه قال الن�ي صلى الله عليه وسلم

إن ا��ّٰ� كتب ا��حسان ��� ك� ��ء فإذا قتل�� فأحسنوا القت�� 

و�ذا ذ���� فاحسنوا ا����ة ولي�د أ�د�� شفرته ول��ح ذ���ته  

 رواه مس�� وقال إن أعف الناس قت�� أهل ا����ان 
 السياسة ال��عية ���ن ���ية  

The type of killing prescribed by law is a blow to 
the neck with a sword or similar, since this is the 
most amenable way to kill. Similarly, Allah 
prescribed that any humans and animals made 
permissible to kill, be killed, if possible, in this 
manner. The Prophet (SAW) said: Indeed Allah 
has ordained for things to be done well, so 
whenever you kill, make it a good killing, and 
whenever you sacrifice, make it a good sacrifice; 
and let each of you sharpen his blades, to make it 
amenable for what is being sacrificed. (Related by 
Muslim). And He said: Indeed the people who kill 
most decently are those who believe [ahl al-iman]. 
Ibn Taymiyya, Al-siyasa Al-shar’iya 

 

 



 
 

فقال   ثابت  نقاتل   …فقام  رسو��  ووزراء  ا��ّٰ�  أنصار  فنحن 

الناس ح�ى يؤمنوا با��ّٰ� ��ن آمن با��ّٰ� ورسو�� منع ما�� ودمه 

 ومن كفر �اهدناه �ي ا��ّٰ� أ��اً وك�ن قت�ُ� �لينا ����اً 
ية ���ن هشام  قدوم وفد ��ي ���� و��ول سورة ا���رات خطبة   الس��ة النبو

 ثابت �ن قيس

And Thabit got up and said: … We are Allah’s 
helpers and the ministers of His Messenger. We 
fight people until they believe in Allah; whoever 
believes in Allah and His Messenger, He forbids 
their property and their blood, but whoever 
disbelieves, we wage jihad on them for Allah 
forever. Killing them is trivial for us.  
Ibn Hisham, Al-sirah Al-nabawiya, Topic section: the arrival of 
the delegation of the Banu Tamim and the sending down of Sura 
Al-Hujurat, Subsection: Thabit ibn Qais’s address  

 

 

أثخنتموهم  فإذا   ﴿ الرقاب حتى إذا  كفروا فضرب  لقيتم الذين 
   ٣���د    فشدوا الوثاق ﴾

{ So whenever you face those who have 
disbelieved, strike the necks until you have 
thoroughly brought them down; and tighten the 
shackles }  Muhammad 4 



 
 

إذا   أي   ﴾ ا��قاب  ف��ب  كفروا  ا���ن  لقي��  فإذا   ﴿

إذا  ح�ى   ﴿ بالسيف  حصداً  فاحصدوهم  واجهتموهم 

    أ��نتموهم ﴾ أي أهل�كتموهم قت��ً 
 ٤���د   تفس�� إ�ن كث�� 

{ So whenever you face those who have 
disbelieved, strike the necks } : that is, whenever 
you face them, thoroughly harvest them by the 
sword. { Until you have thoroughly brought 
them down } : that is, until you have ravaged 
them by killing.   
Tafsir Ibn Kathir, Muhammad 4 

 

قو�� تعا�ى ﴿ فإذا لقي�� ا���ن كفروا ف��ب ا��قاب ﴾ أي  

إذا لقيتموهم �ي القتال فا��بوا رقا��م أي اقت��هم وا��ع�ى  

ومع�ى ا��ية ا��نِوا ا����ك�ن بالقتل    …فا��بوا ا��قاب ��باً   

 وا���� ح�ى يظهر ا��س��م ��� ا��ديان ك�ها  
 ٤���د  التفس�� ال�كب�� للط��ا�ي

The word of the Most High: { So whenever you 
face those who have disbelieved, strike the necks } 
: that is, whenever you face them in battle, strike 
their necks, that is, kill them; the meaning is “strike 
the necks hard.” … The meaning of this verse is: 
Exhaust the Idolaters by killing and imprisonment 
until Islam prevails over all religions.  
Al-Tabarani, Al-tafsir Al-kabir, Muhammad 4 



 
 

وقال ف��ب ا��قاب و�� يقل فاقت��هم ��ن �ي العبارة ب��ب 

ا��قاب من الغلظة والشدة ما ليس �ي لفظ القتل ��ا فيه من 

 تصو�� القتل بأشنع صورة وهو �� العنق و�طارة العضو  
 ٤���د تفس�� القرط�ي 

He says “strike the necks” rather than saying 
“kill them”, because the expression “strike the 
necks” carries harshness and intensity not found 
in simply stating “kill”, since in this way killing 
can be portrayed in the most heinous manner, 
this being nicking the neck and sending the 
member flying. 
Tafsir Al-Qurtubi, Muhammad 4 

 

لئن لم ينته المنافقون والذين في قلوبهم مرض والمرجفون في المدينة   ﴿
ثقفوا   أينما  ملعونين    

ً
قليلا إلا  فيها  يجاورونك  لا  ثم  بهم  لنغرينك 

 
ً
 ٦١- ٦٠ا����اب   ﴾ اخذوا وقتلوا تقتيلا

{ Indeed if the hypocrites, and those with 
sickness in their hearts, and those who spread lies 
in Medina, do not cease, surely We will incite 
you against them, then they will only be your 
neighbors there a little longer. They are cursed; 
wherever they can be reached, they will be taken 
and fiercely slaughtered }   Al-ahzab 60-61 



 
 

ملعون�ن   يكونون  فيه  ��اورونك  ا��ي  القليل  ذل�  �ي  أي 

مطرود�ن من باب ا��ّٰ� وبابك و�ذا ��جوا �� ينفكّون عن ا��ذ��  

يقت��ن   يؤ�ذون و  و�� ��دون مل�أ بل أ���ا يكونون يطلبون و
 ٦١-٦٠ا����اب  تفس�� ا��ازي

That is, in that brief time that they are your 
neighbors, they are cursed, forced out of the 
domain of Allah and your domain; and if they 
leave they will not be able to break free from the 
disgrace, and they will not find refuge, but rather 
wherever they are, they will be sought out, taken, 
and killed.  
Tafsir Al-Razi, Al-ahzab 60-61 

 

 

 
فهذا فيه مع�ى ا���� بقتلهم  ﴾  أ���ا ثقفوا ا�ذوا وقت��ا تقتي��ً  ﴿  

 وأ�ذهم أي هذا ���هم إذا ك�نوا مقيم�ن ��� النفاق وا��ر�اف  
 ٦١-٦٠ا����اب تفس�� القرط�ي 

{ Wherever they can be reached, they will be 
taken and fiercely slaughtered } : this is the 
meaning of the command to kill them and take 
them, that is, this is the ruling whenever they 
persist in hypocrisy and false rumors. 
Tafsir Al-Qurtubi, Al-ahzab 60-61 

 



 
 

يقول لنحملنك ��� قتلهم  ﴾  ��م  ﴿  يا ���د  ﴾  لنغرينك  ﴿  

ملعون�ن أ���ا  ﴿  و��علهم  ﴾  �� �� ��اورونك ف��ا إ�� قلي��ً  ﴿  

فأوجب ��م اللعنة ��� ك� �ال ا���ا و�دوا وادركوا  ﴾  ثقفوا  

 يقول �ذوهم واقت��هم قتا��ً  ﴾  ا�ذوا وقت��ا تقتي��ً  ﴿  
 ٦١-٦٠ا����اب تفس�� مقاتل �ن سليمان 

{ We will incite you } : Oh Muhammad; { against 
them } ; He is saying: We will make you kill them; 
{ then they will only be your neighbors there a 
little longer } ; and We will make them { cursed; 
wherever they can be reached } : and so He 
imposed a curse on them in every situation, 
wherever they are found or overtaken. { They will 
be taken and fiercely slaughtered } ; He is saying: 
Take hold of them and devastate them with killing.  
Tafsir Muqatil ibn Sulaiman, Al-ahzab 60-61 

 

 
إن الذين كفروا وصدوا عن سبيل االله ثم ماتوا وهم كفار فلن يغفر   ﴿ 

   ٣٥���د   ﴾    فلا تهنوا وتدعوا إلى السلم وأنتم الأعلون  االله لهم  

{ Indeed those who have disbelieved and obstruct 
the cause of Allah, and then die, they are the 
disbelievers and Allah will not forgive them. So 
do not grow weary and make a call to peace 
when you are the ones on top } Muhammad 35 
 



 
 

جهاد  عن  با��ّٰ�  ا��ؤمنون  أ��ا  تضعفوا  ف��  ذ��ه  تعا�ى  يقول 

 ا����ك�ن و��بنُوا عن قتا��م 
 ٣٥���د  الط��ي تفس��

He (may His remembrance be exalted) is saying: 
Do not be weary, oh Believers in Allah, of jihad 
against the idolaters [mushrikeen], or lose courage 
in fighting them. 
Tafsir Al-Tabari, Muhammad 35 

 

الصلح   إ�ى  ال�كفار  ��عوا  أن  ا��س���ن  ا��ّٰ�  منع  ا���اج  قال 

 وأ��هم ��ر��م ح�ى ����وا 
 ٣٥���د  التفس�� ال�كب�� للط��ا�ي

Al-Zajjaj said: Allah prohibited the Muslims from 
calling the disbelievers [kuffar] to a truce, but 
rather ordered them to wage war on them until 
they yielded into Islam [became Muslims]. 
Al-Tabarani, Al-tafsir Al-kabir, Muhammad 35 

 
بتداء من ��� سبب  فأما هل ��وز ا��هادنة فإن قوماً ا�ازوها إ

��ك�ن  إ��  �����وها   �� وقوم  ا��س���ن  مصل�ة  ا��مام  رأى  إذا 

ال��ورة ا��اعية ��هل ا��س��م من فتنة أو ��� ذل� إما ���ء 

 يأ�ذونه م��م
��اية ا�����د و��اية ا��قتصد ���ن رشد ��اب ا��هاد ا����� ا��و�ى �ي معرفة  

 أرك�ن ا��رب ألفصل السادس �ي جواز ا��هادنة 



 
 

Now then, is truce permissible? Indeed one 
group made it permissible initially, with no 
reason given, whenever the leader [imam] saw an 
advantage for the Muslims. Another group did 
not make it permissible except in the case of an 
imperative need for the people of Islam to 
prevent any sedition [fitnah] or anything else, or 
for something that they could take from them. 
Ibn Rushd, Bidaya Al-mujtahid wa Nihaya Al-Muqtasid, The 
book of jihad, Part one: knowing the elements of war, Section six: 
on the permissibility of truce 

 
و�ي هذه ا��ية دليل ��� أن أ��ي ا��س���ن إذا ك�نت �الية ���  

 ا����ك�ن �� ينب�� ��م أن ��يبوهم إ�ى الصلح ��ن فيه ��ك ا��هاد  
 ٣٥���د  ��ر الع��م للسمرقندي

In this verse [Muhammad 35] is proof that the 
hands of the Muslims, whenever they are raised 
high over the idolaters – there is no need for 
them to respond to them with a truce, since this 
would imply abandoning jihad.  
Al-Samarqandi, Bahr Al-‘ulum 

 



 
 

ف�� ��وز ��ادنة ال�كفار إ�� عند ال��ورة وذل� إذا ��زنا عن 

 مقاوم��م لضعف ا��س���ن  
 ٣٥���د  القرط�ي تفس��

It is not permissible to conclude a truce with the 
disbelievers except when necessary, this being 
whenever we are prevented from combatting 
them due to the weakness of the Muslims. 
Tafsir Al-Qurtubi, Muhammad 35 

 

 ٢التحر��    ﴾ قد فرض االله لكم تحلة ايمانكم   ﴿ 

{ Allah has ordained for you all the dissolution 
of your oaths }   Al-tahrim 2 

 

و�ن �اف نقض العهد م��م �از أن ينبذِ ال��م عهدهم لقول  

  و�ما ��افنّ من قومٍ خيانة فانبذ ال��م ��� سواء ﴾  ا��ّٰ� تعا�ى ﴿ 
 ا��غ�ي ���ن قدامة ��اب ا��هاد  

If one fears that they will break their treaty, it is 
permissible for him to default on the treaty with 
them, based on the word of Allah Most High: { 
And if indeed you fear betrayal from people, 
default on them likewise } [Al-anfal 58]. 
Ibn Qudama, Al-mughni, The book of jihad   



 
 

تقات����م أو ����ون ﴾ يع�ي ��ع ل�كن جهادهم وقتا��م   ﴿

 ف�� ��ال مستمراً �ل��م ول��� الن��ة �ل��م أو ����ون 
 ١٦الفتح  إ�ن كث��  تفس��

{ You will fight them or they will yield } : that 
is, jihad against them and fighting them is 
prescribed for you, unceasingly, your 
continuous obligation; and you are to either 
gain victory over them or they yield [yuslimun, 
become Muslims]. 
Tafsir Ibn Kathir, Al-fath 16 

 

 

ية   ﴿ تقات����م أو ����ون ﴾ هذا ��� من �� يؤ�ذ م��م ا��ز

وهو معطوف ��� تقات����م أي يكون أ�د ا�����ن إما ا��قات��  

 و�ما ا��س��م �� ثالث ��ما 
 ١٦الفتح   القرط�ي تفس��

{ You will fight them or they will yield } : this is 
the ruling for those from whom jizya is not taken. 
This is coupled with “You will fight them”, that is, 
one of the two options will hold – either fighting, 
or Islam; there is no third option.  
Tafsir Al-Qurtubi, Al-fath 16 

 



 
 

ية �� تقبل   ومذهب ا�ي حنيفة ر��ه ا��ّٰ� تعا�ى ور�� عنه أن ا��ز

 من م���ي العرب و�� من ا��ر���ن وليس إ�� ا��س��م أو القتل  
 ١٦الفتح البحر ا���يط ���ي حيان 

The teaching of Abu Hanifa (may Allah Most 
High have mercy on him and be pleased with 
him) is that jizya is not accepted from Idolaters 
among the Arabs nor from apostates; it is only 
Islam or be killed. 
Abu Hayyan, Al-bahr Al-muhit, Al-fath 16 

 
فإن االله شديد  ﴿ ذلك   يشاق االله  بأنهم شاقوا االله ورسوله ومن 

 ٤ا����    ﴾  العقاب 

{ This is because they antagonized Allah and His 
Messenger, and whoever antagonizes Allah, 
indeed Allah is severe in punishment }  Al-hashr 4 

 

 
و ���د   ١٣وقد سبق بيان ا��ية ا��نفال  ﴾بأ��م شاقوا ا��ّٰ�   ﴿

جواز   ٣٢  ��� ا��ية  هذه  دلت  فقد  يع��  أ�ي  القا��  قال 

مصا��ة أهل ا��رب ��� ا����ء من ديارهم من ��� س�ي و��  

ية و�� دخول �ي ذمة وهذا ��� منسوخ إذا  إس��قاق و�� ��

ك�ن �ي ا��س���ن قوة ��� قتا��م ��ن ا��ّٰ� تعا�ى أ�� بقتال ال�كفار  



 
 

ية ا��ز وا  يؤُدّ� أو  ����وا  ��ز   ح�ى  إذا  ا����  هذا  ��وز  وا��ا 

ا��س��ون عن مقاوم��م ف�� يقدروا ��� اد�ا��م �ي ا��س��م أو  

 ا��مة فيجوز ��م حينئذ مصا����م ��� ا����ء من ب��دهم 
�ن ا��وزي  ٤ا����   تفس�� إ

{ This is because they antagonized Allah } : the 
explanations of Al-anfal 13 and Muhammad 32 
have already preceded. Al-Qadi Abu Ya’la said: 
This verse is evidence that it is permissible to 
make conciliation with the other party in warfare 
with the stipulation of them vacating their 
homes, with no captives, no taking of slaves, no 
jizya, and no entering into a safeguarding 
agreement [dhimma]. However this ruling is 
abrogated whenever the Muslims have the power 
to fight them, because Allah Most High ordered 
that the disbelievers [kuffar] be fought until they 
yield into Islam [become Muslims] or give jizya. 
Nevertheless this ruling is permitted whenever 
the Muslims are prevented from combatting 
them and are unable to make them enter into 
Islam or dhimma; in this instance it is permissible 
to make conciliation with them, with the 
stipulation of them departing from their land.  
Tafsir Ibn Al-Jawzi, Al-hashr 4 

 
 



 
 

ا��ّٰ�   ا��ّٰ� ع��ما أن رسول  قال   صلى الله عليه وسلمعن عبدال�� �ن ��ر ر�� 

تقات��ن ال��ود ح�ى ��ت�ئ ا�دهم وراء ا���ر فيقول يا عبد ا��ّٰ�  

 قت�� اهذا ��وديٌ ورائي ف
 ��يح الب�اري ��اب ا��هاد والسِ�َ�  

‘Abdullah ibn ‘Umar (may Allah be pleased with 
them both) related that the Messenger of Allah 
(SAW) said: You all will fight the Jews, to the 
point that one of them will hide himself behind 
a rock, and it will say: Oh servant of Allah! It’s a 
Jew behind me, so kill him. 
Sahih Al-Bukhari, The book of jihad and campaigns 

 

 

�� تقوم السا�ة ح�ى    صلى الله عليه وسلم قال أبو هر��ة ر�� ا��ّٰ� عنه قال رسول ا��ّٰ�  

ا��نوف ك�نّ وجوههم   تقات��ا ال��ك صغار ا����ن �ُ�ر الوجوه ذلُف 

  ا���انّ ا��طرقّة و�� تقوم السا�ة ح�ى تقات��ا قوماً نعا��م الشعر 
 ��يح الب�اري ��اب ا��هاد والس��  

Abu Huraira (may Allah be pleased with him) 
said: The Messenger of Allah (SAW) said: The 
hour will not come until you fight the Turks – 
small eyes, red faces, and turned-up noses, like 
their faces were hammered-out shields; and the 
hour will not come until you fight people whose 
sandals are made of hair.  
Sahih Al-Bukhari, The book of jihad and campaigns 



 
 

بتداء ا��بشة با��رب  إ�� ما روي عن مال� أنه قال �� ��وز إ

   قال ذرَوا ا��بشة ما وذرت�� صلى الله عليه وسلمو�� ال��ك ��ا روي أنه 
��اية ا�����د و��اية ا��قتصد ���ن رشد ��اب ا��هاد ا����� ا��و�ى �ي معرفة  

 أرك�ن ا��رب ألفصل الثا�ي �ي معرفة ا���ن ��ارَبون  

The exception is what is related from Malik, who 
said: It is not permissible to initiate war with the 
Ethiopians [Habasha], nor with the Turks, based 
on what is related that He (SAW) said: Leave the 
Ethiopians alone as long as they leave you alone. 
Ibn Rushd, Bidaya Al-mujtahid wa Nihaya Al-Muqtasid, The 
book of jihad, Part one: knowing the elements of war, Section 
two: knowing those who are to be fought 

 
 ��ى عن قتل النساء  صلى الله عليه وسلمعن ا��سن أن رسول ا��ّٰ� 

 ١٩��اب الس�� الصغ�� للشيبا�ي 

Al-Hasan related that the Messenger of Allah 
(SAW) prohibited killing women. 
Al-Shaybani, Kitab Al-siyar Al-saghir, item 19 

 

 يقتل ا����ى وا��قعد وا��عتوه من ا����ى و�� 

 ٥٥��اب الس�� الصغ�� للشيبا�ي 

Blind, disabled, or insane prisoners are not to 
be killed. 
Al-Shaybani, Kitab Al-siyar Al-saghir, item 55 



 
 

وسألت أبا حنيفة عن قتل لنساء والصبيان والشيوخ ا���ن ��  

يقدرون ��� القتال وا���ن ��م زمانة �� يطيقون قتا��ً ف��ى عن 

الصوامع   وأ��اب  ا����هب�ن  قتل  عن  وسألت  و��هه  ذل� 

وا��نار فرأى قتلهم حسناً و��ه استبقا��م وسألت عن ا���ل  

ب يأ�ي  أو  يقت��  العدو هل  ا���ل من  أي  يأ��  قال  ا��مام  ه 

أبو يوسف و���د أي ذل� ك�ن  ذل� فعل فهو حسن وقال 

 أفضل ل��س���ن فليفع�� 

 ١٦٢��اب الس�� الصغ�� للشيبا�ي 

I asked Abu Hanifa about killing women, 
children, and elderly who are not able to fight, as 
well as those with chronic illness who are unable 
to withstand fighting. He prohibited and was 
averse to it. I asked about killing monks, those 
who live in hermitages, and those who wear 
sashes around the waist. He felt that killing them 
was fine, and was adverse to sparing them. And 
I asked about someone who takes a man prisoner 
from the enemy – should he kill him or bring 
him to the leader [imam]? He said: Either of 
those is fine for him to do. But Abu Yusuf and 
Muhammad said: He should do whichever is 
better for the Muslims. 
Al-Shaybani, Kitab Al-siyar Al-saghir, item 162 

 



 
 

يظة جعل رسول ا��ّٰ� صلى الله عليه وسلم  عن عطية القرظي قال ��ا ك�ن يوم قر

 ��� فعرضت  ينبت   �� فيمن  فكنت  عنقه  ��ب  أنبت  من 

 رسول ا��ّٰ� صلى الله عليه وسلم ���� ع�ي  
ية    ا����� ���ن ��م ب��غ الغ��م وا��ار

From ‘Atiya Al-Quradhi who said: On the day of 
Quraidha, the Messenger of Allah (SAW) had 
everyone who had sprouted [pubic hair] get 
decapitated. I was among those who had not yet 
sprouted, so I was sent on my way from the 
Messenger of Allah (SAW) and He left me alone.  
Ibn Hazm, Muhalla, Section: puberty for boys and girls 
 
 
 
 

�لينا  فعرض  ا��وم  من  جواري  �ي  سُبيت  قالت  ا��ها��  أم 

���� منا ���ي و��� أ��ى فقال عثمان  ف��  ا��س��م  عثمان 

 اذهبوا فأخفضو��ا 
 ��اب ا��تان  ا��دب ا��فرد للب�اري

Umm Al-Muhajir said: I was captured with the 
young girls from Rome, and ‘Uthman offered Islam 
to us, but none of us became Muslim except me 
and one other. And ‘Uthman said: Go and 
circumcise them. 
Al-Bukhari, Al-adab Al-mufrad, The book of circumcision 
 



 
 

   ﴾ يا أيها الذين آمنوا قاتلوا الذين يلونكم من الكفار  ﴿  
 ١٢٣التوبة  

{ Oh you who have believed! Fight the 
disbelievers who are near to you }  Al-tawba 123 
 

 
�ن ��ر أن رسول ا��ّٰ�   أ�� بقتل الك��ب   صلى الله عليه وسلمعن إ

 ��اب ا��ساقاة مس��  ��يح  

Ibn ‘Umar related that the Messenger of Allah 
(SAW) ordered dogs to be killed. 
Sahih Muslim, The book of sharecropping 

 

 
 أ��ها بقتل ا��وزاغ  صلى الله عليه وسلمعن أم ��يك أن الن�ي 

 الس��م ��اب  مس����يح 

Umm Sharik related that the Prophet (SAW) 
ordered her to kill lizards. 
Sahih Muslim, The book of greeting  

 



 
 

عن �ا��ة زوج الن�ي س أن رسول ا��ّٰ� س قال يا �ا��ة إن  

 ا��ّٰ� رفيق ��ب ا��فق 
 ال�� والص�� وا��داب ��يح مس�� ��اب

‘Aishah, wife of the Prophet (SAW), related that 
the Messenger of Allah (SAW) said: Oh ‘Aishah! 
Truly Allah is kind and loves kindness. 
Sahih Muslim, The book of righteousness, kinship ties, and 
proper conduct 

 

 

 

 إذا تعارض ال��ع والعقل وجب تقد�� ال��ع  
 درء تعارض العقل والنقل ���ن ���ية ا��زء ا��ول الو�ه السادس

Whenever sharia and sound reasoning contradict 
each other, sharia must be given precedence.  
Ibn Taymiyya, Dar' Ta'arud Al-'aql wa Al-naql, Part One, the 
sixth aspect 

 

 

 


